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Introduction 
 
Boy is born. Boy is given blue clothes. Boy plays soccer. Boy kisses girl. Man 
marries woman. 
Girl is born. Girl is given pink clothes. Girl rides on a horse. Girl kisses boy. 
Boy is born. Boy is given blue clothes. Boy dances ballet. Boy kisses boy. 
Girl is born. Girl is given pink clothes. Girl plays football. Girl kisses girl. 
     The man is out hunting, to provide for his family, and the woman is at home 
taking care of the children; a scenario which has its origin thousands of years ago 
but still today has a major lock hold on our society. One can argue that gender 
equality is here and that we are living in a new time, with same sex couples getting 
married, a woman running for president in the US and men taking paternity leave, 
cooking, cleaning etc. But how emancipated of these stereotypes are we truly to-
day?  
     Fa’afafine in Samoa, Hijra from India and Pakistan and the sworn Virgins from 
Balkan are a few examples of other cultures accepting a third gender. In Western 
society gender roles are fixed in the binary categories man and woman, which are 
deeply rooted in our way of living and they are rarely questioned. Even before be-
ing born you are put into a category, either as a boy or a girl.  
    In western society the closest we get to a differentiated approach on challenging 
the traditional way of performing ones gender is metro-sexuality. Metro-sexuality 
adopts the stereotypical homosexual appearance, but where homosexuals are often 
met with prejudices, then heterosexual metro men are described as well groomed.      
     Even though gender roles have undergone a certain change, gender roles are 
still rigid and hard to change. The dominating discourse on gender still includes the 
masculine and strong man versus the feminine and indulgent woman, which com-
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bined forms a unity.  
Same sex relationships in its nature challenge this reality. 
How is it to live in a homosexual relationship when we live in a heterosexual 
world? Our interest is to understand how the binary categories of man and woman 
influence homosexual relationships. To answer this we find that social construc-
tionism is the most relevant theory to use, because it allows us to see the individual 
as socially produced, and therefore also the gender roles as constructed. This takes 
us to our research question. 
Research Question 
How do the socially constructed binary gender categories affect same sex relation-
ships?  
Motivation  
Our project takes its point of departure in skepticism about the closed gender cate-
gories in our society. Currently we are not living in a place where we are offered 
any other choice than that between being a man or a woman. A man who acts dif-
ferently and does not celebrate the ‘masculine’ characteristics has to be categorized 
as either a ‘feminine’ man or as having a different sexual orientation. Becoming 
acquainted with Judith Butler and her academically successful attempt to offer a 
different discourse within gender roles, we hope to encounter how the normative 
gender discourse affect those, by society perceived, as having a deviant sexuality. 
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Dimensions 
As the theory of our project has its foundation in the field of sociology of know-
ledge, and poststructuralist queer feminism we will cover the dimension of subjec-
tivity and learning as it deals with the individual as a subject and the relations be-
tween them, social institutions, society, and their effects.   
 
 
Reading guide 
Our project is divided into two theory chapters, one with social constructivism by 
Peter L. Berger and Thomas Luckmann and discourse, and another with queer 
theory by Judith Butler. Each theory is followed by a short critique. Because of the 
importance of the methodology of interviews this specific part of methodology has 
been given a separate chapter. Subsequently a qualitative cluster analysis and the 
main analysis which are divided into four themes. After this our conclusion fol-
lowed by our reflections on the analysis of the qualitative interviews. 
 
Delimitation 
As our main theory is a social epistemological meta-theory, we will not touch upon 
biology in any other way than as a foundation for understanding sex, e.g. as a dis-
course among many other, and not as final. Even though the foundation of queer 
theory is feminism, we will not go further into the discrimination within the binary 
gender categories. Within social constructivism we will focus on Berger and 
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Luckmann’s theory of social construction by using their once groundbreaking 
book, The Social Construction of Reality (1966). However we will only be using 
the parts of our theory which we find relevant in order to process our information. 
As our aim is to make an explorative study and thus not a concluding result, we 
will reflect upon the answers given by our target group in relation to our theories. 
However, by choosing qualitative interviews in stead of quantitative interviews we 
get more thorough answers and by that a broader basis for our explorative study.  
There is clearly a hegemonic struggle within the discourses of gender, and it can be 
difficult to choose a direction within the field (Bredsdorff, 2002, p.14). However, 
our reasons for choosing Judith Butlers queer theory were many, and her 
groundbreaking queer theory offers both a theory and a toolbox for understanding 
and analyzing the gender issue.           
Methodology 
When writing a project about stereotypes, it is of great importance to understand 
how stereotypes and prejudice operate. In order to understand our world we must 
make distinctions. When making these distinctions we are obliged to believe one 
thing instead of another and thus, distinctions produce stereotypes and typifica-
tions. We use classification schemes in order to categorize our typifications but it 
is still vital to be aware of the pit falls. Among others can be mentioned our use of 
the terms ‘homo- and heterosexual’ versus ‘same-sex’ relationships. 
The reason why we use these terms, even though they could be interpreted as pre-
judiced, is because we use these words to emphasize the binary systems explored 
throughout our project.  
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Theory  
Berger & Luckmann on social constructivism  
The range of directions within social constructivism is more than broad. Peter L. 
Berger and Thomas Luckmann’s principle work: The Social construction of reali-
ty, a treatise in the sociology of knowledge is rather a sociological theory than a 
thesis of social constructivism, which is why we chose to work with this particular 
theory. Berger and Luckmann’s point of departure within the sociology of know-
ledge is that everything we conceive as knowledge in a society must be studied 
(Berger & Luckmann, 1966, p.13).  They make big effort in distancing themselves 
from being philosophers and base their theory on Schutz’s tradition of phenome-
nology and the classical sociology of knowledge such as Mannheim, Scheler and 
partly Marx (Wenneberg, 2000, p. 89). 
     One of the interesting issues in this theory is the question; how can a big group 
of egoistic individuals who only think of survival and mating build a well orga-
nized society? Berger and Luckmann counter that society is a human project and 
humans are socially produced; a so called dialectic relationship. 
The social order which we never question in our everyday life is something which 
constantly is shaped and reshaped (ibid.: 87). 
This specific branch of social constructivism is a way to explain the social order 
furthermore; it claims that all which is not natural is socially produced.  
     The general idea in their theory is that everything is socially constructed. Our 
knowledge, gender, ideas and most important of all; reality is socially produced. 
This reality consists of knowledge. Social constructivism denies knowledge as be-
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ing a direct perception of reality. Everything which is seen as knowledge has to be 
investigated, even the everyday common sense. Our perception of reality is con-
structed through interaction patterns and language, moreover our perception and 
knowledge is determined by a social-cultural context. This maintains its credibility 
through institutionalizing and is reinforced by legitimation.  
     In other words; people have a natural tendency to adapt to habits, these habits 
become externalized and institutions are made, hence now more than two people 
have agreed on something. Hereupon follows an objectification where the individ-
ual grow to be a part of many different institutions. This creates the social world, 
where the social order becomes internalized into the child which is now a social 
being (Berger & Luckmann, 1966, p.90).  
     In the following section some of the most relevant terms are explained to elabo-
rate on the before mentioned and in order to answer our research question.  
Habitualization 
Berger and Luckmann state that it is natural for humans to have habits and they 
explain ‘Habitualization’ as “All human activity is subject to habitualization. Any 
action that is repeated frequently becomes cast into a pattern [...]” (ibid.: 50).  
Habits are explained as having a psychological relief where the cognition disso-
nance is reduced. The cognition dissonance is defined as the uncertainty and dis-
comfort we experience in an unknown situation. It is a fundamental tendency for 
humans to try to reduce this feeling (Wenneberg, 2000, p. 91). E.g. when we in-
volve ourselves in a new relationship, where we do not have any habits to rely on 
yet, we feel unsafe and uncomfortable until we know each other better. On a long 
term basis habits becomes a part of a bigger pattern, “[...] meanings involved be-
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come embedded as routines in his general stock of knowledge, taken for granted by 
him [...]” (Berger & Luckmann, 1966, p. 50). 
Habits simplify our way of living and narrow down the many possibilities and 
choices, so we do not have to think of a new way of doing things in every possible 
situation (Wenneberg, 2000, p.91). E.g. If you were to solve a task and you had no 
habits to rely on, then it would take you longer to solve it, because of all the differ-
ent possibilities to consider.  
 
Language and externalization 
“Language, which may be defined here as a system of vocal signs, is the most important sign 
system of human society”  
(Berger & Luckmann, 1966, p. 35) 
 
Language plays a big part in the construction of reality, it forms our way of think-
ing e.g. we split the world into feminine and masculine categories. Language is the 
foundation of categorized communication, without language the level of abstract 
will be at a minimal or non-existing.  
Language has a reference to the reality you are in and comes from the everyday 
life. There are rules you have to follow in order to be understood and accepted by 
others who are in the same social domain as yourself. Words you cannot use in 
some situations and ways you have to speak in order to behave ‘properly’ (ib-
id.:37). E.g. you would be excluded from a gay party if you told demeaning gay 
jokes. 
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Language can be used as a tool for both expressing and talking about emotions. 
You can talk about e.g. love without feeling it, additionally language can be used 
to express the love you feel. Because of this level of objectivity which can be put 
into your language, you have the capability to talk about love even if you have 
never experienced it. 
Through face-to-face encounters you can express your opinion to someone else, 
and then better reflect on your thoughts because through expressing them verbally 
they are objectified. Language makes it possible to express feelings without being 
in a face-to-face encounter.  
Humans are in a constant process of externalizing; language is part of spreading 
habits to others and thereupon creating institutions (Wenneberg, 2000, p. 91). 
 
Social Interactions, Typifications and Social Institutions 
The most important social interaction is the face-to-face encounter. When we meet 
face-to-face we suddenly share the same ‘here and now’-reality. In this interaction 
the person you face is as real as he or she can be. This situation awakens your 
awareness to the fact that you obviously know yourself better than he will ever do, 
however you will reflect on who you are, compared to the one you face, and to do 
so you have to stop and look at yourself; this is often a reflection of what others 
think of you (Berger & Luckmann, 1966, p. 28). 
We constantly react on each other’s body language and mimic, thus our thoughts 
about each other will continuously change as we try to read the other. We under-
stand the other by means of typifications. In every social encounter the involved 
individuals will try to understand and get to know each other, through typification 
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schemes we allocate a meaning to the other. These typifications have a big influ-
ence on how we interact in face-to-face encounters. 
Because of people’s capabilities to be in more than one category at the time, e.g. a 
person can be a father, a husband and a transvestite in his spare time, our percep-
tion of a person changes all the time. Typifications can lead to a certain degree of 
anonymity e.g. when saying: ‘That’s a typical gay guy’, we assume that all homo-
sexual men act in a certain way, but when we meet the person face-to-face, our 
perception changes and we have to modify our typifications, so they are consistent 
with reality. As long as you are not in direct contact with a person, it is easier to 
uphold your original conception of that person. The more typifications applied to a 
person, the better we know them.  
The extent of anonymity is measured by the feeling of interest, if we know that the 
possibility of meeting a specific group is unlikely to happen, then our interest for 
this group does not exist and they become an anonymous group, for example “the 
next generation of homosexuals” (ibid.:30). 
“Social structure is the sum total of these typifications and of the recurrent patterns of interaction 
established by the means of them. As such, social structure is an essential element of the reality 
of everyday life.”  
(Berger & Luckmann, 1966, p. 32) 
 
I.e. typifications have a crucial role to play for the social construction of reality. It 
is through these typification schemas we gradually build up social institutions.  
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Legitimation and symbolic universes 
 “Legitimation produces new meaning that serve to integrate the meanings already attached to 
disparate institutional processes”.  
(Berger & Luckmann, 1966, p. 85) 
 
Legitimation is a way to be integrated into society. Through legitimation traditions 
and rules are justified. Individuals acquire the knowledge that the generation be-
fore them had legalized, they do so through language. 
     Legitimation according to Berger and Luckmann has four stages. The first stage 
is the stage that leads to the self-evident knowledge; to legitimize the understand-
ing of a concept. You learn this through the traditions and experiences brought on 
by family and surroundings. This stage is what Berger and Luckmann calls ‘pre-
theoretical’ (ibid.:87), which leads to the before mentioned self-evident knowl-
edge, a prerequisite for the following stages and any following theories that are not 
considered self-evident knowledge. All following theories must be based on self-
evident knowledge. E.g. you do not question the fact that Western society is di-
vided into only two gender categories ‘man’ and ‘woman’. 
The second stage of legitimation is where you start to form theories based on your 
own experiences. The theories are no longer cut out for you by your surroundings; 
at this point you have to combine what you already know from the first stage of 
legitimation with your experiences. The theories are still very matter-of-factly 
without any deeper thoughts to support them. We use sayings, legends, fairy tales 
etc. to pass on rights and wrongs to a child. (ibid.:87). E. g. ‘Masturbation makes 
you go blind’. 
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During the third stage your knowledge has become broadened by the first and sec-
ond stage of legitimation. You now understand the rules and regulations of the so-
ciety better, based on the knowledge you gained in the previous two stages. You 
become able to put new meanings into the concepts that where self-evident knowl-
edge earlier. Theories come to life, people build upon them (ibid.:88). E.g. earlier 
generations legitimate why heterosexual marriages are a good thing.  
In the fourth stage of legitimation we create symbolic universes which help us 
grasp the things in our life we cannot quite comprehend. E.g. religion, the state etc. 
These constitute a frame of reference we can refer to in order to explain things we 
otherwise have difficulties in understanding. Symbolic universes are processes of 
meaning, which refer to other realities than that of everyday life (ibid.:88) So as to 
clarify, in life people search for what Berger and Luckmann call symbolic un-
iverses in order to find answers to questions that put everyday life into a greater 
perspective.  
"The Symbolic Universes also orders history. It locates all collective events in a cohesive unity 
that includes past, present and future. Regarding the past, it establishes a memory, with regard to 
the future it establishes a common frame of reference for the projection. (…) All members of a 
society conceive themselves as belonging to a meaningful universe/empirical society which will 
exist independently of the individual."  
(Berger & Luckmann, 1966, p. 95) 
 
Symbolic universes are taken for granted because we are socialised into a society 
where they already exist. However one could argue that we ought to be more scep-
tical regarding them, as they could easily have been different and are manmade 
(Wenneberg, 2000, p. 18).  
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Internalization 
Internalization is the process that teaches the individual the norms and institutions 
of the social world, and not until the individual has acquired these can it be a social 
being. You are born into a socially constructed world as nothing but an individual 
with social predisposition. Gradually you are incorporated into society by learning 
from people around you. Language obviously plays a very big part in the process 
of internalization. An example of this is how you can motivate a little boy to be 
brave, and furthermore assuming that all boys are naturally divided into the brave 
and the cowardly. (Berger & Luckmann, 1966, p. 124) 
Identity 
According to Berger and Luckmann identity and society have a dialectical relation-
ship, where society shapes the subject through legitimation and the subject shapes 
the society through maintenance of the legitimation processes (ibid.:159). 
“Identity is formed by social processes” (ibid.:159). By social relations identity is 
preserved but also constantly modified. Berger and Luckmann state that identities 
are also geographically different, a Frenchman and a Dane have completely differ-
ent identities because of the different culture influences (ibid.:159). “Specific his-
torical social structures engender identity types, which are recognizable in individ-
ual cases” (ibid.:159). 
Our identity is also influenced by the biological circumstances. In some sense bi-
ology can be said to restrict social opportunities, given that we need to eat and 
sleep in order to survive. On the other hand the social world is also restricting the 
possibilities for the biological opportunities. You cannot make men bear children 
(ibid.:165). The organism and the social world mutually limits each other in their 
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dialectic relation (ibid.:166). E.g. our way of living influence the biological factors, 
like how healthy we are and how long we are going to live. 
 
Critique of social construction 
“Society is a human product 
Society is an objective reality 
Man is a social product.”  
      (Berger& Luckmann, 1966, p. 58) 
 
According to Wenneberg the notion that society is a human product and man is a 
social product is clearly a contradiction. Furthermore it can be difficult to justify 
Berger and Luckmann´s statement that society is an objective reality and on the 
same time created by man. 
If all knowledge according to Berger and Luckmann is a product of society then 
their own theory must also be constructed by society. In other words, they can not 
describe phenomena in the society without themselves being a part of society.  
 
Discourse theory   
A discourse can be used about anything and it can mean anything. 
Discourse is representing a certain way of speaking and understanding the world, 
moreover it is also a language which reflects the social order in society. The lan-
guage in a discourse is structured into different patterns in different domains. There 
are numerous ways to define a discourse. Among other things discourse theory is 
an investigation of the relations of e.g. language and words in a social context. 
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   The purpose of discourse analysis is to determine the meaning inside a certain 
domain. A discourse analysis is a construction of the social frame. This social 
frame is where sentences are put on display and get their specific meaning and 
where they receive specific connections compared to other sentences. Discourse 
orders all words in different systems where every word has a certain relation to 
each other. You can analyse all social phenomena with a discourse analysis. When 
you use discourse analysis as a method in an empirical study, you have to accept 
the philosophical premises. The overall thought of discourse theory is that all so-
cial phenomena are never done or total, the meaning of a discourse analysis can 
never be determined. A discourse analysis gives room for the constant social fight 
about the definition of society and identity, then the discourse has to establish the 
non-ambiguity in society on all levels (Jørgensen & Phillips, 1999, p. 34). 
A discourse is determined around the term nodal points, which are signs or words 
which is central for the specific discourse e.g. ‘The body’ in the medical world 
(ibid.:37). These signs are the ones that all other signs adapt to and thereby get 
their meaning in the specific discourse. Even if the nodal points are determined 
compared be to the specific discourse, they will always refer to the struggle be-
tween discourses. There are discourses which are so well founded in our society, 
that it is easy to forget that they are not determined in one specific meaning but 
that they can mean something else as well e.g. the word gay is commonly used in a 
heterosexual discourse for describing something negative even though the word 
has another meaning in the original discourse, the homosexual one. 
     A discourse tries to dislodge the ambiguity in words and language and make 
them definite in order to make sense. This happens when you try to maintain a spe-
cific meaning of a word or an expression in a specific context (ibid.: 39). 
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Critique of discourse   
Discourse and discourse analysis are ” deeply anchored in modern language phi-
losophy.” (Bredsdorff, 2002, p. 9) The terms are used in numerous different ways 
by the constructer as it pleases him (ibid.: 9). Bredsdorff questions the way dis-
course has become a concept which gathers all kinds of different phenomena.  
Discourse is used in history, culture studies, psychology, literary studies and lan-
guage studies. Social psychologists, and psychologists often disagrees with sociol-
ogists, philosophers, literary theoretic and linguists when it comes to define the 
terms (ibid.:14). “[…] language was seen as made of the social conditions in socie-
ty, but at the same time as a creator of the social conditions” (ibid.:11). Bredsdorff 
emphasize that it is important to be critical towards something when it becomes 
popular and overexploited as the word discourse and discourse analysis (ibid.:15). 
The word discourse can be linked with the Latin word; Discurro with means to run 
back and forth confused with no direction (ibid.:12). Discourse can mean every-
thing and has many different meanings which give the term some untrustworthi-
ness. At some point in the term’s history, a new meaning was applied, namely that 
discourse develops to be the frame of speech, language, presentation and under-
standing (ibid.:12). 
     Phillips & Jørgensen look at discourse from a humanistic point of view, where 
Bredsdorff searches for a more interdisciplinary view.  
 
The Queer Theory 
When looked up in the Oxford Online English Dictionary, the original meaning of 
the word queer is: 
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 “Strange, odd, peculiar, eccentric. Also: of questionable character; suspicious, dubious” 
Later the word came to contain other meanings, mainly homosexual. The signifier, 
however still holds some of the negative connotations, which clearly shows the 
attitude towards homosexuality during the word’s semiotic development. The word 
however, has been reclaimed by people regarding themselves as queer, without 
regards to the negative connotations. Lesbians, gays, bisexuals, transgender, butch, 
femmes and people who does not believe that they belong to a certain gender or 
classification use this word as a common signifier, but also as a way of showing 
pride of being ‘different’. 
The acceptance and pride of being the ‘radical other’ as means of challenging the 
dominant culture is the foundation of numerous theories, feminism being one of 
them, but where feminism fight the masculine oppression, queer fights the oppres-
sion of heterosexual normativity. This is one of the main reasons why Butler is 
very useful in our project. The fact that both theories focus on gender with the 
same approach makes feminism an obvious theoretical foundation for queer theory, 
as we will go in to later. Butler’s book Gender Trouble  (2007) is considered as 
being one of her most important works, offering not just an elaborate theory about 
how gender is currently done, but also a toolbox to redo gender.  
As a post-structuralist she works to question the traditional binary oppositions to 
reveal their idealisms and reliance on an essential centre or presence (Salih, 2002, 
p. 21). As a true post-structuralist, Butler never finds a definite answer, in Gender 
Trouble. Just as a clear categorization of queer, would result in it becoming a third 
gender, and part of the system she tries to criticize.  
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The Subject 
Feminism is based on a common subject, the female, and its struggle for political 
representation and emancipation. Butler writes that representation through lan-
guage has seemed necessary to adequately represent women in order to foster a 
political visibility (Butler, 2007, p.2). Butler then argues that: 
 
 “[…] the subjects regulated by such structures are, by virtue of being subjected to them, formed, 
defined and reproduced in accordance with the requirements of those structures”.  
(Butler, 2007, p. 3) 
 
And if this is true then the very same structure that sought to emancipate, instead 
solidifies the division between male and female and excludes those who cannot 
live up to the feminist requirements of the subject. Instead of the very narrow re-
presentation of feminism she calls for a more open critique of the foundation of 
gender and identity. 
One of the main reasons why Butler is characterized as a queer theorist is because 
of her idea of the Subject. When the feminist theorist Simone de Beauvoir writes 
that “One is not born a Woman, but rather becomes one” (ibid.: 1), she characteriz-
es one of the essential feminist ideas of the subject. Butler argues that from this: 
 
 “It follows that woman itself is a term in process, a becoming, a constructing that cannot 
rightfully be said to originate or to end. As an ongoing discursive practice, it is open to inter-
vention and resignification.”  
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(Salih, 2002, p. 45) 
 
Being a woman in Beauvoir´s eyes is not possible, one rather performs it, and thus, 
gender is not part of the subject but rather a layer put on the subject. It is impossi-
ble to exist without these performative gender roles, as they are projected onto eve-
rybody even before we are born. 
 
Language 
Language, throughout your upbringing, provides you with a vocabulary which im-
plements the social institutions you are a part of, and the relations to the people 
within them, leaving you with, among other things, a tool to divide people into 
genders by providing the words; boy, girl, man, woman, male, female, mother and 
father etc. 
Butler claims that our language is phallogocentric, meaning that the ones having 
the phallus, the masculine, are the ones for which the Symbolic is working. The 
Symbolic is a linguistic law of prohibition. So the construction of our language in-
sures masculine dominance over the feminine.  
The construction does not make it possible for the feminine to be represented with-
in the framework of politics or linguistics. For that, one needs to be a subject. 
Since the feminine is seen to derive from the masculine, in the words of Luce Iri-
garay as,” the sex that cannot be thought [...] which is not one” (Butler, 2007, p. 
13), woman cannot be anything else than the other of the man, existing only be-
cause of him. Regarding the subject; 
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”The feminine could not be theorized in terms of a determinate relation between the masculine 
and the feminine within any given discourse...discourses constitute so many modalities of phal-
logocentric language.”  
(Butler, 2007, p. 15) 
 
The impossibility of feminine as a subject becomes the point of departure for fe-
minism and queer theorists by revealing the productive function of the system. A 
system only thought to represent the subject is also producing it and then hiding its 
genealogy to make the system seem as a natural fact. 
 
Gender discourse 
Butler then tries to categorize what creates these performative gender categories, 
through what she calls the genealogy of gender ontology, (Salih, 2002, p.48), 
mainly through Foucault’s concept of discourse (Salih, 2002, p. 47). Foucault sees 
discourse as, “large groups of statements governing the way we speak about a spe-
cific historical moment or moments” (ibid.:47). Discourses like medicine, gender, 
psychology are created by repeated statements which eventually create a certain 
discourse. Homosexuality in its current discourse is created by its historical labe-
ling since 1974 where it was no longer categorized as decease and thus no longer 
belongs as part of the psychological/medical discourse. The discourses are even-
tually solidified and become the way we culturally understand these terms. 
Where gender is thought of as a product of discourse, sex is often thought of as 
pre-discursive and biological, but if gender is created by discourse, then it cannot 
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follow from sex. Butler states however, that nothing exists pre-discursive, notice 
sex as part of the biological discourse, and thus sex is socially constructed as well 
as gender. This seemingly natural differentiation between sex and gender serves as 
a cause and effect for the normative production of heterosexuality, through sexual 
experience, behavior and desire (Butler, 2007, p. 32). Butler then initiates an inves-
tigation into the consequences of perceiving gender and sex as origin and cause 
instead of a product of the society, and the political aim this discourse fulfill which 
she calls the genealogy of gender ontology (ibid.:32). Butler describes the tradi-
tional understanding of gender as the notion of intelligible genders, as those who 
fit into the binary categories of gender, as being either masculine or feminine, male 
or female and where sex, gender and sexuality is coherent (ibid.:23). The coherent 
relation between the biological sex and the gender is in other words expressed 
through the desire and sexuality of those with intelligible gender categories.  
According to Butler, Foucault describes that a genealogical critique of these gender 
definitions can be found in those cases where the normative understanding of the 
correlation between sex and gender does not hold (ibid.:32). In other words people 
with an alternative relation between sex and gender, like hermaphrodites, are the 
living proof of the missing consistency in the relation between sex and gender, and 
thus the proof of inconsistency within the gender discourse.  
These intelligible gender identities are culturally created by the cultural laws which 
serve the political purpose to regulate the meaning of sexuality, and these regulat-
ing elements are by Butler categorized as the matrix of intelligibility (ibid.:23). Po-
litical practices are in this case practices that serve the property of reproducing 
themselves by maintaining the current understanding of gender. Butler uses the 
word compulsory heterosexuality in order to explain an order which forces men 
and women into heterosexuality, in order to maintain the heterosexual dominance. 
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All these political practices creating the idea of intelligible gender norms can also 
be described as practicing compulsory heterosexuality as the intelligible gender 
norms are one of many elements maintaining the compulsory heterosexuality. 
 
Melancholic Heterosexuality 
The system securing heterosexuality throughout its subjects still produces cases 
outside the boxes of binary gender, the transgendered. How is this possible? In un-
derstanding the appearance and continuing production of homosexuality within the 
heterosexual frame Butler uses Freud’s idea of melancholia descending from psy-
choanalysist theory. Freud talks of melancholia, ”as essential to ”ego formation” 
and ”character”” (ibid.:78). Melancholia operates through these processes: identifi-
cation, introjection, incorporation and dispositions. 
 
Identification 
When the subject, due to the incest taboo, must give up on its love for the primary 
object-cathexis, the parent, it internalizes attributes of the loved object, to over-
come the loss. So the child who loves his parent but can not desire him or her, 
through introjection, takes the masculinity or femininity of the same-sexed parent 
into its ego, making it part of its gender identity. The character of your ego is put 
together by the totality of your object-cathexes. Meaning that attributes from all the 
people you have loved and then lost all become part of your identity.  
 
26 
 
Introjection 
Part of the identification process, ”Identification takes place through introjection as 
an object is metaphorically ”installed” in the ego.” (Salih, 2002, p.53) 
Incorporation 
Through incorporation, the lost object of love is preserved in or on the body of the 
subject. As part of dealing with the loss of pleasure, the subject incorporates and 
thereby literalizes the lost pleasure on its body, reproducing the erotogenic zones 
of the parents body on its own, making them appear as natural fact. This shows 
how gender is constructed on the basis of sex appearing as a pre-discoursive fact.  
 
Dispositions 
Freud finds dispositions to be the effect of the identification with the primary ob-
ject-cathexes. The following quotation shows how language works to uphold and 
fortify masculine dominans within the frame of compulsory heterosexuality.”The 
language of disposition moves from a verb formation, (to be disposed) into a noun 
formation, whereupon it becomes congealed, (to have dispositions) (Butler, 2007, 
p. 86). Dispositions are whether you desire members of the same- or opposite-sex. 
Here Butler contests the idea of desire as a result of your sex. 
 
”Dispositions are not the primary sexual facts of the psyche, but produced effects of a law im-
posed by culture and by the complicitous and transvaluating facts of the ego ideal.”  
(Butler, 2007, p. 86)  
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The taboo against homosexuality, Butler claims, must precede the heterosexual 
incest taboo, forcing the dispositions to take the form of heterosexual desire there-
by constituting compulsory heterosexuality. This shows how all gender identity is 
founded on a homosexual desire. 
 
Hetero/Homo-sexual incest taboo 
Human beings need to mate so that survival of the race is secured. Therefore the 
incest taboo is installed into the subject to keep family members from reproducing, 
safeguarding the human DNA from degeneration. And since two people of the 
same-sex are not naturally capable of having a child, the homosexual taboo go-
verns our gender identity. So if the infant has the parent of the same-sex as its pri-
mary object-cathexis, the taboo of homosexuality makes you give up this love, in-
ternalize the loss through the appliance of attributes of the lost other in the ego, 
underscoring the boys masculinity and the girls femininity. In the case of a denied 
heterosexual love, the love is prohibited but the desire is then projected on a mem-
ber of the opposite sex. Where the homosexual love is denied, both the object- and 
aim of desire is refused, forcing the subject to take on the gender attributes of the 
lost love of the opposite sex, making the male more masculine, and it changes the 
dispositions to be for members of the opposite-sex 
As the unintelligible gender categories reveal, there is no necessary connection be-
tween, sex, gender, desire and sexual practice, and as melancholy reveals the me-
chanisms used in order to reify compulsory heterosexuality trough the understand-
ing of sex and gender as cause and effect, we get a clear picture of how compul-
sory heterosexuality maintains the traditional gender roles. Very early in her book, 
Butler states that, “sex by definition will be shown to have been gender all along.” 
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(Butler,2007, p. 8) As sex and gender are shown to be socially constructed through 
discourse, and thus be two words for the same mechanism, it is a tautological falla-
cy to presuppose what one wishes to conclude.  
Sex is constructed in order to withhold the traditional gender categories through 
compulsory heterosexuality. 
 
Parody and drag 
If we look on gender as a socially constructed variable, put together by the conti-
nuous enactment of the heterosexual attributes by the subject, then it must be poss-
ible to perform the gender differently from what the binary system wishes to pro-
duce and thereby challenging the existing, exclusionary framework of compulsory 
heterosexuality. ”Gender can be neither true nor false, but are only produced as the 
truth effects of primary and stable identity.” (Butler, 2007, p. 186)  
Drag does not parody the original gender but instead parodies the idea of a such. 
Often this is done by a man who dresses up in women clothing. Drag as parody 
puts on display three contingent dimensions of significant corporeality: anatomical 
sex, gender identity and gender performance. He clearly has male attributes e.g. 
body structure and voice. He is wearing a dress and high heels. His face is covered 
in makeup. ” [...] the performance suggests a dissonance not only between sex and 
performance, but sex and gender, and gender and performance.” (ibid.:187)  
This shows the audience the constructedness of gender and the law of heterosexual 
coherence. Having the phallus does not necessarily make you a man even though 
this is what the symbolic wants us to live by.  
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Within parody there is a distinction between ordinary and subversive parody. A 
man wearing a dress is not enough to rock the foundation of heterosexual norms. 
For a parody to become subversive, question the fixedness of gender and possibly 
influence opinion and debate, where and when must be taken into account.  
 
”What performance where will invert the inner/outer distinction and compel a radical rethinking 
of the psychological presuppositions of gender identity and sexuality? What performance where 
will compel a reconsideration of the place and stability of the masculine and the feminine? And 
what kind of gender performance will enact and reveal the performativity of gender itself in a 
way that destabalizes the naturalized categories of identity and desire?”  
(Butler, 2007, p. 189) 
 
According to Butler it is possible to perform our gender outside the heterosexual 
stronghold, thereby making identity possible for the ones who today are not intel-
ligible subjects. 
 
Butler critique  
In her work Gender Trouble, Judith Butler through her reading of multiple theor-
ists and other theorists readings of these and other theorists, compiles her theories 
on the social construction of gender. The mere confusion from reading the last sen-
tence, gives a good picture of what is meant by it. According to Dr. Geoff Boucher, 
Butlers ”theoretical trajectory exhibits a major inconsistency, which indicates the 
limitations of an individualistic account of subject formation framed in exclusively 
cultural terms” (Boucher 2006, p.112). This, according to Salih, is clearly seen, 
when Butler talks about the melancholic structure of gender construction and then 
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asserts that the homosexual incest taboo must precede the heterosexual incest taboo 
(Salih,2002, p.57).  
 
 
Analysis of interviews 
Method for interviews  
Since the interview participants all were picked from the group members’ extended 
family or relations, it is important to mention this as possibly influencing the an-
swers. There are numerous reasons for the interviewed to change an answer; want-
ing to impress, being afraid of revealing parts of your life that you have not in-
volved your acquaintance, in this case, one of the group members. 
Our thesis was that the homosexual discourse could conceal the stereotypes of he-
terosexuality and in order to clarify we developed some concrete questions to shed 
light on the stereotypical patterns.  
As Berger and Luckmann state face-to-face encounters are the only way in which 
we can modify our typifications. Thus, in this case interviews are the best way to 
change and modify our own typification schemes.    
     As Berger and Luckmann state face-to-face encounters are the only way in 
which we can modify our typifications. Therefore interviews are the best way to 
change and modify our own typification schemas.  
In the following section the employed method will be introduced. This chapter will 
start out with a short account of qualitative method and qualitative interviews with 
help from the book InterView- en introduction til den kvalitative forskningsinter-
view written by Steiner Kvale professor in pedagogical psychology. 
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Qualitative method and qualitative interviews 
We have chosen the qualitative method to answer our problem. In qualitative me-
thod you work with interpretations of the description and understanding of indi-
vidual’s situations, statements, actions and relations, opposite to quantitative me-
thod where statistics and quantity are in focus (Kvale, 1997, p. 24). Thus qualita-
tive investigations are suitable to generate knowledge about people’s subjective 
point of view and actions in context with others. One type of qualitative investiga-
tion method is qualitative interviews. The qualitative research interview is basis for 
production of knowledge, since it is an exchange of points of view between indi-
viduals (ibid.;15). This form of interviewing is an attempt to understand the life-
world of the interviewed.  
Given that our hypothesis is, that the traditional binary gender roles are so domi-
nating that it is impossible to evade them, we find it crucial to have a dialogue with 
one of the groups in western society who have chosen not to be part of the tradi-
tional gender roles, the homosexuals, by conducting qualitative interviews. 
Through dialogue it is expected to get insight in the experiences, emotions and 
thoughts about gender of the interview persons and through analysis hereof, reach 
an answer to our problem.  
We are working with the kind of research interview, which Kvale refers to as semi-
structured lifeworld-interview, and are defined as, “An interview, with the purpose 
of gathering descriptions of the lifeworld of the interviewed with a view to interp-
ret the meaning of the described phenomena.”1 (Kvale, 1997, p. 19) The actual in-
                                                          
1
 ”Et interview, der har til formål at indhente beskrivelser af den interviewedes livsverden med henblik på at fortolke 
betydningen af de beskrevne fænomener” 
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terview form is seen as a structured conversation with a clear purpose. That is, a 
meticulously listening and questioning method with the aim of providing a tho-
roughly tested knowledge (ibid.:19).  
The central part of the qualitative research interview is the ‘story’, which means to 
listen to what the interviewed can tell from his or her lifeworld. It needs to be men-
tioned that the qualitative research interview cannot reflect general facts that need 
to be found quantitatively.  
The criteria for choosing the interviewed are obviously their homosexuality and the 
fact that they are or have been in a relationship. Another factor to be taken into ac-
count is that homosexuals are easily accessed compared to other transgender 
groups. The number of interview persons is settled upon from an intention of con-
ducting a thorough analysis of each interview (ibid.:108).   
 
Transciption 
Last step before the analysis of the interviews is the transcription of the digitally 
recorded interviews. Transcription is processing the form of spoken into written. 
Kvale points out that transcription can be ethically challenging as it solidifies and 
freezes a dynamic, human conversation to make it visually available, and further-
more only one of the participant in the conversation makes this choice (ibid.:167).  
     In transcribing interviews you process communication from the form of spoken 
language into written. In order to get the most profound and frank answers, we 
have tried to form the interviews as a normal conversation and ask the questions in 
an informal language. We strived to maintain this premise throughout the tran-
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scription, yet the natural difference between written and spoken language can 
present the interview as incoherent; nevertheless we focused on maintaining the 
authenticity. A disadvantage is of course the facial expressions and body language 
you miss out on from a conversation. Some of the superfluous words and repeti-
tions have been left out in order to ease the reading.  
 
Presentation of analysis 
In order to properly support our theory, we have chosen to divide the useful infor-
mation into four different subcategories: 
 
1. The influence of Social interactions  
2.  Relationship 
3. Prejudices 
4. Stereotypes 
 
Every interview will include a short presentation of each interview person, and a 
cluster analysis categorized in the four themes followed by our main analysis. 
Thus, in the following, our cluster analysis will extract issues from each interview 
relevant to our theory and later categorize them within the four themes.  
   
Maya is a young woman in her early twenties from Oklahoma which is a part of 
the ‘bible belt’-states of the United States of America. It is of great importance to 
note this difference of origin, as it may affect her upbringing, opinions, self percep-
tion and view on her own sexuality. As mentioned in the theory chapter, Berger 
and Luckmann state that the identity is geographically determined. However, as 
she is currently living in a relationship with a Danish citizen, studying in Denmark 
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and is a Danish resident we find her story interesting. As Denmark and USA are 
parts of the western civilization we believe her interview to be relevant in accor-
dance to our investigation. As mentioned in the theory chapter Berger and Luck-
mann state that the identity is geographically determined. However, as she is cur-
rently living in a relationship with a Danish citizen, studying in Denmark and is a 
Danish resident we find her story interesting. As Denmark and USA are parts of 
the western civilization we believe her interview to be relevant in accordance to 
our investigation.     
 
3. When the family was told about her sexuality their typifications were modified 
in accordance with Maya´s new sexuality.  
 
2. Maya speaks about previous boyfriends, which could imply that she had to fol-
low the norm of heterosexuality. Maybe she would not have had boyfriends if it 
was more accepted to be a lesbian. 
  
2. According to Maya, her own gender discourse changes as her own sexual prefe-
rence changes. She is a girl because she is not a boy. She performs the feminine 
when she is with a man; the degree of performativity is much higher when she is in 
a heterosexual relationship. As Butler says; gender is a performance, “a free-
floating artifice” (Butler, 2007, p.6.) without any necessary connection to sexuali-
ty. 
 
4. Maya denies the fact that there is a division of gender specific roles in their rela-
tionship. When Maya implies that her girlfriend is the one who is doing all the 
household tasks, it could be interpreted as her worrying about her girlfriend being 
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seen as the wife in the relationship. This shows that the heterosexual norm is so 
deeply rooted in our consciousness, it is a hegemonic discourse.  
 
4. However, the following questions show the reality of their relationships struc-
ture as stereotypical.  
     We can conclude from her answers that through stereotypical patterns that 
Maya’s girlfriend is the one displaying the majority of feminine characteristics. 
Maya´s perception of her relationship is not in accordance with the real division of 
their roles. 
     However, their relationship is still affected by the normative heterosexual ma-
trix, and it is clear that she is aware and conscious about the fact that they as a ho-
mosexual couple do not have to/ should not live like a heterosexual couple with the 
same traditionally bound roles.  
 
4. The butch/femme couple Maya talks about is a clear example of the dominating 
discourse of masculinity/femininity which affects their roles. It is easier and more 
natural to reuse or modify some already existing and accepted discourses in order 
to make new ones, which in this case is the stereotypical role like the aggressive 
man and the motherly female character.  
 
“…it is funny because she has become more feminine and emotional and nice and the femme is 
kind of taking over her role as more aggressive and opinionated and standing up for herself” 
 (Appendix, interview 5) 
  
1. Maya states that she is affected by the traditional gender roles and she feels 
pressured to be in a heterosexual relationship. By this she unconsciously implies 
that she is affected by the gender roles of a heterosexual relationship, where she 
before emphasized the equality in their relationship in order to promote a differ-
36 
 
ence from the heterosexual gender role.  Generally it is not the direct influence of 
the society that affects her way of perceiving their gender roles, but her own per-
ception of the ideal gender division which she has inherited from society.  “[…] I 
was really uncomfortable in there because I didn’t want the girls to think that I was 
looking at them as objects[…]but I think that is how I see it.” (Appendix, interview 
5) It’s her own thoughts of her sexuality as being different than the others which 
solidifies her self-perception as being different.    
 
Jesper is 33 years old and has been living with his husband for 1½ years and is 
currently working as a chef in Copenhagen. Jesper did not come out until his late 
twenties and he has not had any other serious relationships than his current.  
1. Jesper had a long period with heterosexual relationships before he came out. 
Numerous factors influenced his late awareness of his sexual preferences. He grew 
up in a village, which, according to Jesper, offers very few encounters with people 
with other sexual preferences than the heterosexual. “[…] I had been hiding in this 
hetero-world […]”2 (Appendix, interview 1) 
2. When Jesper describes the incident at gym-class he expresses that he was aware 
of his more feminine features from a very young age, but they were suppressed by 
the heterosexual matrix surrounding him. This could indicate that he simply never 
experienced any other gender discourse than the normative one, and thus never saw 
it as an opportunity, which also could explain why he needed outside help to real-
ize his sexual preferences.  
                                                          
2
 ”[…]jeg har gemt mig i den der hetro-verden[…]” 
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3. All this is also visible in the numerous prejudices expressed throughout the in-
terview. It is clear that his discourse is still heavily influenced by the heterosexual 
gender discourse of the years before he came out “I’m also capable of changing oil 
on the car […] as men do.”3(Appendix, interview 1)        
4. It seems peculiar that Jespers language to some extend reflects his somewhat 
stereotypical attitude.  
      
Rune is 30 year old male and is currently single. He works as the head of a restau-
rant in Copenhagen. He has a bachelor degree in philosophy from the University of 
Copenhagen.  
1. Rune chose to come out several years after his first thoughts and feelings of fal-
ling outside of the provided, intelligible gender roles. The several relationships that 
Rune had with girls before coming out, further indicate the difficulties of being 
queer in the binary gender system. The fact that Rune’s homosexuality, “Isn’t 
something we’ve talked about, it’s just how it is.”4(Appendix, interview 3), under-
scores the impact of deviation from outside these boxes of identity and clearly has 
consequences for the one doing this. This can contribute to Runes’ fear of reveal-
ing his sexuality.     
 
 
                                                          
3
 ”Jeg kan også skifte olie på bilen […] som mænd nu gør.” 
4
 ”Det er ikke sådan noget vi har snakket om, sådan er det bare.” 
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“It’s easier to be a masculine [male] homosexual than feminine [male] homosexual. Even though 
people generally are very open, they notice if e.g. someone is very shrill in their sexuality.”5 
 (Appendix, interview 3)  
 
The male homosexual that is believed to play the part of the man in his relationship 
can do this because of his sexual orientation not being revealed through his appear-
ance. A man behaving like a man fits into the heterosexual framework. On the 
other side; the feminine male in the homosexual relationship, will reveal his sexu-
ality, by differing from the heterosexual norm. A man behaving like a woman falls 
outside the box.  
 
Allan is 24 years old and lives in Copenhagen. Allan is in the process of becoming 
a hairdresser. Before that he has worked as a waiter. Allan was born and raised 
outside Copenhagen but at the age of 7, he, his sister and parents, moved to in the 
north of Sealand. There Allan lived until the age of 19 where he again moved back 
to the big city with his now ex-boyfriend Jonathan. 
1. Allan was in denial in regards to whether or not he was bisexual or homosexual 
in the beginning.  
1. Another difficult issue for Allan was to tell his male friends about his sexuality. 
He unwillingly projected his typification schemas such as prejudices about himself 
onto other people. He confirms that face to face encounters can modify people’s 
                                                          
5
 ”Det er nemmere at være maskulin homoseksuel end at være feminin homoseksuel. Selvom folk er generelt meget 
åbne, så ligger de mærke til, fx hvis nogen er meget skingre i deres seksualitet.” 
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way of perceiving you “the more open you are about it the less interesting it be-
comes for people to talk about it.”6(Appendix, interview 4) 
4. But he still expresses prejudices towards himself, “[…] I might be more in con-
tact with my emotions than normal heterosexual men […]”7 (Appendix, interview 
4). Allan expresses that people often expect that there are male and female figures 
in their relationship, to which he always replies that it is not the case.  
2. He goes on about how homosexuals generally have trouble staying in relation-
ships for longer periods of time because their late sexual consciousness results in a 
delayed period of sexual promiscuity. 
4. Allan describes an episode from his early experiences as part of the homosexual 
community. The gender stereotypes that are performed by the homosexual partici-
pants at the party shows a picture of heterosexual gender stereotypes being applied 
in a homosexual context  ”[..] the most stereotypical homosexuals with loose wrists 
and extremely feminine voices, who sad there and were all worked up.”8 (Appen-
dix, interview 4)         
3. Allan describes an incident where prejudices against his sexuality resulted in 
death threats. “[…]there I received a death threat, from somebody who didn’t think 
that I belonged in their street because I was who I was.”9 (Appendix, interview 4) 
 
                                                          
6
 ”Jo mere åben man er omkring det, jo mindre spændende er det også at snakke om.” 
7
 “[…] jeg er måske mere i kontakt med mine følelser end en generel heterofyr[…]” 
8
 ”[…] bare var de mest stereotype homoer der med løse håndled og ekstremt feminine stemmer der sad og var helt 
oppe i det røde felt.” 
9
 ”[…]der fik jeg en dødstrussel fra nogen som ikke syntes at jeg hørte til i deres gade fordi at jeg var den jeg var.” 
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Margrethe is in her late forties. She is living in Copenhagen and is working as a 
clergy. Margrethe is divorced from another woman with whom she has two kids.  
1. Margrethe states that her attraction towards her own sex developed fully when 
she met people with a similar sexual orientation. 
1. Margrethe reflects on the fact that it has become easier to be a homosexual, 
“[…] because everybody at this point know someone who is homosexual, and 
through that they acquire some sort of understanding.”10 (Appendix, interview 2) 
3. Margrethe describes that she rarely experience prejudices, even though she men-
tions accounts of where people have judged her entirely on the basis of her sexual 
preferences: “[…] for me personally I rarely experience any prejudices, or, actually 
I have experienced a few, […] somebody has been skeptical about me being les-
bian and were afraid to hire someone like me […].”11 (Appendix, interview 2) 
 
4. Margrethe expresses that: 
 
”You can be a woman in many different ways, and you can be a man in many different ways, 
and many of the things we express as male and female, we can do regardless of gender.”12  
(Appendix, interview 2)  
 
Which reveals that though she tries not to she still expresses stereotypes. 
                                                          
10
 […] alle kender efterhånden selv nogen der er homoseksuelle og så får de forståelse for det.” 
11
 ”[…] for mig personligt oplever jeg ikke så mange fordomme, altså jeg har oplevet lidt […] nogen der har været 
skeptiske overfor at jeg var lesbisk og var bange for om det kunne gå godt at ansætte sådan en som mig […]” 
12
 ”Man kan være på mange måder som kvinde og man kan være på mange måder som mand og mange af de ting vi 
udtrykker og gør som mænd og kvinder det kan vi jo gøre uden ad set om vi er det ene eller det andet køn.” 
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Main analysis 
In our main analysis we will reflect on the information extracted from the inter-
views in order to create a broader perspective. 
 
The influence of social interactions 
From looking at the interviews, geographical factors can be seen as having an in-
fluence on the individual acknowledging his or hers sexual identity. Growing up 
on the countryside in a small village with little experience on homosexuality com-
plicates the homosexual identification process. There might not be any homosex-
uals to identify with and thus the difficulty of differentiating oneself from the hete-
rosexual matrix becomes greater. 
 The fact that human beings are social beings makes social acceptance one of the 
most fundamental and vital needs. The reason why the dominating attitude towards 
deviating gender behavior is so congealed and conservative is because of the lack 
of face to face encounters which leads to a solidification of their already existing 
typification schemas. It is more difficult to maintain a stereotypical perception of a 
group of people when you encounter them face to face. According to our qualita-
tive research the consequence of this could be that they are reluctant to manifest 
their real sexuality e.g. Jesper who states that he would have come out seven years 
earlier than he did. “Had I lived in here [Copenhagen] there wouldn’t have been a 
problem, then I would have done it [come out] when I was twenty years old.”13 
(Appendix, interview 1)  
                                                          
13
 ”Hvis jeg havde boet herinde, så var der jo ikke noget problem, så havde jeg gjort det som 20 årig, tænker jeg.” 
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As a product of the society’s internalization of the hegemonic gender discourse, 
Allan found it more complicated to admit his sexuality to himself than to his sur-
roundings. It is clear that the heterosexual typifications are so reified that even ho-
mosexuals project these onto themselves.  In Allan’s case the most difficult task 
was applying or modifying his typification schemas of the homosexual. The only 
way of changing these schemas are through face to face encounters with other ho-
mosexuals, and this made him question his own identity.  
 
“The most difficult thing when coming out is admitting it to yourself […] because as a ´new´ 
homosexual you still have a picture of how it is to be a homosexual. How does a homosexual 
behave and how do they look? […] and you have your own prejudices.”14 
(Appendix, interview 4) 
 
The two interviewed females are influenced by the normative gender discourse, 
offering them no other possibilities than to cast their desire on an object of the op-
posite sex. They are following the norm of compulsory heterosexuality in the early 
stage of their sexual self awareness. 
     Another reason for coming out late could be shyness, or general lack of com-
munication about intimate affairs within their family and other social groups in 
which the subject is a part of. In other words, there can be numerous other explana-
tions to their late sexual self awareness.  
                                                          
14
 ” […] det sværeste ved at springe ud, det er at springe ud for sig selv, […], for som ny homoseksuel der har man 
stadigvæk selv et billede af hvordan det er at være homoseksuel, hvordan opfører en homoseksuel person sig og 
hvordan ser man ud […] og har fordomme selv[…]” 
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     Generally it can be concluded that the surroundings have a big influence on 
how the transition from heterosexuality to homosexuality advances. Maya: ” […] 
the only reaction I got was from my grandmother who said that it wasn’t the life 
she would have chosen for me , but just as long as I was happy she was okay with 
it[…].” (Appendix, interview 5) This clearly shows that the grandmother, when 
presented with the sexual orientation of her granddaughter, has to modify her typi-
fication of Maya so it contains her typification of homosexuals, resulting in new 
adjusted typifications being projected onto Maya. In this case the grandmother’s 
reaction reflects her own socially constructed opinion about homosexuality as a 
deviant sexual behavior, as she implies that Mayas life will not be as complete as a 
homosexual.  
 
Relationships 
According to Berger and Luckmann, habitualization is essential and has a psycho-
logically relieving effect.  
    “[…] when I’m in relationships with boys I became more of a stereotypical girl, 
doing things girlie, looking girlie, acting more girlie.” (Appendix, interview 5). 
When Maya changes personality according to her choice of partner, she shows that 
her gender is contingent. In this situation habits could be described as a tool which 
narrows the different choices. As patterns of knowledge, habits help us reduce 
complexity. What Maya describes could indicate that she, when she is in a hetero-
sexual relationship, inherits habits from her surroundings which makes it appear 
socially acceptable and thus, reduces cognitive dissonance. When being with a man 
she lives up to the expectations of a heterosexual society and thus behaves like a 
stereotypical heterosexual female. “[…] but I do feel pressure to be in a heterosex-
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ual relationship and that you know ‘it’s okay but it’s not normal’.” (Appendix, in-
terview 5) 
The dominating intelligible gender identities enforce compulsory heterosexuality, 
or as Maya implies, being homosexual is tolerable but not accepted. In some cases, 
as in Jesper’s, the lack of homosexual habitual knowledge can cause a complete 
rejection of his sexuality. “[…] [I] had actually just ‘closed down’ my sexuality.” 
(Appendix, interview 1)  
 
Prejudice 
Many of the interviewed, asked about whether or not they have experienced any 
prejudices, replies that they have not, yet they all have given examples like e.g. 
Rune: 
 
“No, actually I haven’t, or, of course you notice when people use phrases like e.g. ‘something is 
gay’ […] because it is negative […] but I don’t really look super gay, which might be why 
people haven’t noticed.”15 
  (Appendix, interview 3) 
 
The word ‘homosexual’ in a heterosexual discourse still contains some of the nega-
tive connotations from its previous medical discourse. Moreover the word carries 
negative connotations produced by compulsory heterosexuality in order to main-
                                                          
15
 ”Nej det har jeg faktisk ikke, eller man ligger selvfølgelig mærke til når folk bruger vendinger som fx ’noget er 
bøsset’ […] det er dårligt […]Men jeg ser jo heller ikke super homoseksuel ud, så det kan godt være det er derfor at 
folk ikke registrere det. 
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tain a hegemonic heterosexual discourse. On the other hand the word, in the homo-
sexual discourse, has a very positive connotation. The problem is that different dis-
courses with different connotations of homosexuality clash and struggle for deter-
mining the meaning. Rune emphasizes that he is not influenced by the dominating 
prejudiced heterosexual discourse, to such an extent that in could be interpreted as 
if he was avoiding confrontation. 
This is a general picture in most of the interviews, e.g. Margrethe claims that she 
seldom encounters prejudices, yet she still describes events where people have 
judged her on her sexuality.  This contradiction could indicate that they have an 
unconscious desire to fit in, out of fear of the consequences of falling outside the 
normative gender roles, pressure them into repress their feelings of being different.   
 
Stereotypes 
In order to make any distinctions we have to make generalizations and all generali-
zations are stereotypical of nature. We have a natural need for categorizing every-
thing in order to understand them. In relation to stereotypes, typifications are simi-
lar in their nature of categorization. Typifications are the way in which we order 
our stereotypes to create a picture of a person. 
 The majority of the interviewed has a hard time recognizing or admitting to hete-
rosexual stereotypes in their own relationships. This taboo can descend from the 
problems of crediting the system that enslaved you in gender restraints from which 
you freed yourself to live a new alternative life, with having an influence on your 
life as a homosexual in a relationship questioning and challenging the existing 
genders.  
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     According to the results of our investigation it is evident that the interviewed 
themselves exercise the heterosexual discourse like Jesper stating that, “[…] seeing 
them on the street, they are both lesbian types”16 (Appendix, interview 1) 
On account of this we used concrete questions, where a yes or no would do, in or-
der to get concrete answers from which we possibly could identify a pattern. 
“He was more homosexual than I were, on the contrary, he was more ‘kind of’, 
aggressive […].”17 (Appendix, interview 3) By the mere construction of this sen-
tence, Rune postulates that ‘homosexual’ and ‘aggressive’ are incompatible terms. 
Thereby he fortifies his stereotypical mode of cognition. Furthermore the individu-
al words are used as stereotypes themselves.  
  
When Maya was asked the question “do you know of any relationships where they 
have a very strict division between man/ woman characters?” (Appendix, interview 
5) she answered: 
 
“[…] because one of them is a complete butch, and one of them is a complete femme. So the 
butch is more opinionated and loud and aggressive and the femme is more nice and sweet and 
motherly.”  
  (Appendix, interview 5)  
 
                                                          
16
 ”[…] ser man dem komme gående, så er de begge to lesbiske typer.” 
17
 ”Han var mere homoseksuel end jeg var, han var til gengæld mere ’sådan aggressiv’[…] 
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The connotations used about the terms ’butch’ and ’femme’ clearly depicts them as 
stereotypes adopted by the homosexual discourse, which derives from the hetero-
sexual gender division. Thus, heterosexual stereotypes are reproduced through dis-
course by homosexuals, which solidify their own stereotypical self image. This is 
again an example of how the dominating heterosexual discourse which has been 
influencing them through their entire lives, still dominates their language. 
It’s a common prejudice among the homosexual men in our interview that they 
generally are more emotional than heterosexual men E.g.  “[…] I might be more in 
contact with my emotions than the common hetero guy[…].”18 (Appendix, inter-
view 4) 
 
Conclusion 
Our main focus has been on the production of gender roles, stereotypes and how 
these productions reveal themselves among those who challenge the normative 
standards of gender. Our original hypothesis was that the fixedness of the tradi-
tional binary gender roles makes them impossible to evade, even for people who 
does not feel like they belong in them. In order to account for this hypothesis, it 
has been necessary to accept the existence of stereotypes and collect, analyze and 
conclude our data under the conditions of the stereotypes as you cannot investigate 
a field of knowledge without reproducing the existing stereotypes. 
     Our goal has not been to make a final investigation with a definite conclusion, 
but rather an explorative study of heterosexual stereotypes within the homosexual 
discourse and a reflection on their influences. It is in other words crucial to note 
                                                          
18
 “[…] jeg er måske mere i kontakt med mine følelser end en generel heterofyr[…]” 
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that by choosing a qualitative investigation over a quantitative, it becomes difficult 
to make any specific inferences because few qualitative interviews do not represent 
an entire group of people and hence, we cannot conclude but only discuss our re-
sults. 
From looking at the analysis of our interviews, indeed heterosexual stereotypes 
seems to be reproduced in homosexual relationships, despite of the general view of 
homosexuals as falling outside the norm. 
The majority of our interview participants perceive themselves as not being influ-
enced by the traditional gender roles. However, most of them contradict them-
selves by describing incidents where they have been judged solely on the basis of 
their gender. This complies with Butler’s view of the effects of the performative 
law, hiding themselves in the subject and thereby concealing their constructedness. 
Several cultural factors influence the production of these stereotypes such as so-
cial, geographical and cultural factors.  
All interviewed participants univocally agree that society is much more open to-
wards homosexuals, now than earlier. According to Berger and Luckmann’s theory 
on typifications, face to face encounters could explain this development as the ac-
ceptance of homosexuality expands and becomes more nuanced through these. 
However, as it is also clear that stereotypes are still reproduced, if not explicitly 
then implicitly within the gender discourse. 
As we compared the answers of our direct questions with the more general ques-
tions about role division in their relationships we found examples on how these 
relationships were influenced by heterosexual normativity. In other cases hetero-
sexual behavior was inherited from the surroundings in order to reduce cognitive 
dissonance. These are clear examples of how compulsory heterosexuality operates 
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Through this we get a picture of how the socially constructed binary gender cate-
gories affect the same sex relationships. Seemingly, same sex relationships are in-
deed influenced by the traditional gender roles. It seems impossible to transcend 
these gender roles before the heterosexual gender discourse is changed as it is also 
reproduced in the homosexual gender discourse. As Butler states, the possibility of 
change lies within the performance of gender and the subversion of the alternative 
ways of acting gender. However, this is a slow process as it entails the modifica-
tion of the foundation of the way we perceive the subject. 
 
 
Reflection 
Another interesting perspective on our project could be to take a closer look at the 
queer communities we have encountered during our research for the project such 
as transsexuals. Of whom do these communities consist of? How is gender per-
formed differently in this queer category outside the normative gender categories?  
Throughout the interviews a picture emerges of geography as having an influence 
on coming out and living as a homosexual. A comparative case study could be 
made of two people growing up in different geographical areas such as a big city 
compared to the countryside and study the effects and differences hereof.  
Another approach to gender studies could be looking at the transgender groups that 
exist in other parts of the world. By applying Berger and Luckmann's theory of so-
cial constructivism and Butler's theory on the construction of gender we could get 
an idea of how these third genders, such as fa'afafine, are constructed and accepted 
as an intelligeble gender category.   
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Abstract 
Through five qualitative interviews with people that currently are or have been in 
same-sex relationship, analyzed by applying the theories of social constructivism 
by Peter L. Berger and Thomas Luckmann and Queer theorist Judith Butler, the 
project explores heterosexual stereotypes in same-sex relationships. The result is a 
thoroughgoing analysis where it appears from the interviews as if the interviewed 
people reproduce heterosexual stereotypical gender roles in their relationships, 
shedding light on the fixedness of our binary gender categories and difficulties of 
evading them.  
    
Danish Summary  
Ved hjælp af fem kvalitative interviews med personer der alle har været eller er i et 
forhold til en af samme køn, der er analyseret ved brug af social konstruktivistisk 
teori af Peter L. Berger og Thomas Luckmann and Queer teoretiker Judith Butler, 
undersøger projektet forekomsten af heteroseksuelle stereotyper i forhold mellem 
personer af samme køn. Resultatet er en analyse, hvoraf det fremgår af de medvir-
kende i interviewet reproducerer heteroseksuelle stereotypiske kønsroller i deres 
forhold, hvilket belyser urokkeligheden ved de binære køns kategorier og besvær-
lighederne ved at transcendere dem. 
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1 - Transcription of interview with Jesper 05-11-2008 
 
Line: Okay. Hvornår fandt du ud af du var tiltrukket til mænd? 
Jesper:  Det tror jeg faktisk jeg har vist hele mit liv, men først da jeg fik en sek-
sualitet omkring starten af min pubertet, men jeg var så tiltrukket af bå-
de drenge og piger, ik’.  
 
Line:  Okay ja. Så, hvornår sprang du så ud? 
Jesper:  Først da jeg var 27, så det er 6 år siden, 
 
Line: Hvordan tog din familie og din omgangskreds det? 
Jesper:  Jamen jeg havde jo sådan gået lidt rundt om den varme grød, eller hav-
de faktisk bare lukket helt ned for min seksualitet, fuldstændig. Fra jeg 
var omkring 22, 23 til jeg var 27, fordi, at det der med piger, det var 
blevet for kedeligt. Så jeg gik bare og lullede rundt. Jeg boede på lan-
det, og det er jo altid lidt sværere på landet at springe ud, end det er in-
de i byen. Hvis jeg havde boet herinde, så var der jo ikke noget pro-
blem, så havde jeg gjort det som 20 årig, tænker jeg. Det var faktisk en 
af mine daværende venner som sagde, ”du er da til mænd?” Og så i en 
ordentlig brandert, sagde jeg, ”ja det er jeg. Åh nej, det må du ikke si-
ge”, der sad så 20 mennesker inde i stuen. ”Jamen det gør jeg,” sagde 
han, så gik han derind, og så var det overstået. Så gik der en uge, og jeg 
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fortalte det til mine forældre. Jeg ved ikke, om du vil vide måden, jeg 
sagde det på? 
 
Line:  Jo, hvis du vil? 
Jesper:  Jeg var hjemme ved mine forældre og det var sådan en hygge aften, og 
vi havde fået lidt rødvin og mad, og så tænkte jeg, ”nu skal jeg jo sige 
det”, for nu havde jeg jo sagt det til mine venner, så jeg skulle jo også 
sige det til min familie. Så jeg gik med min mor ud med skraldet, og 
min far han var sådan temmelig vissen på det tidspunkt ik? Og så siger 
jeg til min mor, ”jeg… jeg, jeg er til mænd”. Så siger min mor så, ”nå 
ja, det viste jeg jo egentlig godt, men du siger ikke noget til far, fordi 
han er ved at være fuld”, så blev jeg jo sådan lidt, øhm… ”vil det så si-
ge at jeg ikke må sige det til far eller hvordan og hvorledes?” ”Nej, nej, 
men ikke i dag.” Så øøh…, så det var så om lørdagen. Så om torsdagen 
da jeg kom hjem, så tager min far imod mig, med åbne arme og kram-
mer mig, det gør han, men ikke så meget og ikke så lang tid. Så tænkte 
jeg, ”nå nu har han nok fået det at vide”, og så er det, at han sidder og 
læser avis og så siger han, ”der er ellers nogen flotte piger her, men nåh 
nej, det er du jo ikke til.” Og så var det det.  
 
Line:  Hvordan var din opvækst? Det var på landet ik’? 
Jesper:  Det var i en landsby på Lolland. Og jeg havde en meget normal skole-
gang; min mor var pædagog på daværende tidspunkt, nu laver hun så 
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noget andet, og min far han er VVS-mand, og det var en kernefamilie, 
2 søskende, lillebror og en storebror. Ja, ganske normal opvækst. 
 
Line:  Okay. I og med du har haft en normal opvækst, tror du så det har gjort 
det nemmere for dig da du skal springe ud?  
Jesper: Da jeg så endelig tager mig sammen, så har det gjort det meget nemme-
re fordi det var så harmonisk. 
 
Line:  Hvilke tanker gjorde du dig om dit køn, der i starten da du begyndte 
at… 
Jesper:  Oh, den var svær. 
Line:  Ja, den er rigtig svær. Tænkte du over det eller…? 
Jesper:  Ja, jeg tænkte meget over det. Jeg tænkte meget over det, fordi i skolen, 
der var jeg jo lidt mere feminin end de andre drenge. Så blev jeg jo 
drillet lidt med det, men var god til at slå det hen og lave fis med dem. 
På en eller anden måde havde de alligevel respekt for det, fordi jeg ikke 
tog mig af dem. Jeg grinte bare af dem, og så gik jeg med pigerne i ste-
det for ik’. Senere hen, havde jeg gemt det lidt, ved at tage ganske al-
mindeligt tøj på og ikke se så flamboyant ud. Og så da jeg endelig 
sprang ud, tabte jeg mig en del og tog noget mere moderne tøj på, og 
blev mere mig selv. For jeg havde jo gået og gemt mig i den der hetro-
verden eller hvad man nu skal sige. Men jeg synes på et tidspunkt - 
fordi det var også nyt og spændende for mig - blev jeg lidt mere fimset, 
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og så efter et års tid, da det blev kedeligt, blev jeg mig selv igen –bare 
en gladere version af mig selv, ik’.  
Line: Opfatter du dig selv, som at værende et bestemt køn? Altså, opfatter du 
dig selv, som værende mest maskulin eller mest… 
Jesper:  Jeg er nok i den maskuline ende af homo-verdenen, vil jeg sige, men 
jeg synes jeg står sådan nogenlunde i midten af det hele. Det kan jeg jo 
mærke på mine kvindelige kollegaer og mine veninder, der er mange 
aspekter fra deres… altså synspunkter som er kvindelige og jeg har og-
så mange mandlige synspunkter. Men jeg ser nok mig selv som hæl-
dende til den maskuline side, vil jeg sige. I skulle faktisk prøve at læse 
noget om fafafiniere fra New Zealand. Det har ikke noget decideret 
med bøsser eller lesbiske at gøre, men de har været accepteret i sam-
fundet igennem mange hundrede år, altså hos deres originale befolk-
ning. De er meget feminine, klæder sig kvindeligt, sminker sig måske 
lidt og så passer de børn og er del af husholdningen. De er ret spæn-
dende at læse om 
 
Line:  Okay, det lyder lidt som om de er en slags tredje køn. Kender du til 
det? Eller jeg mener, burde vi have sådan et her –føler du dig som no-
get i midten?  
Jesper:  Som køn, altså om vi er et specielt køn, det ved jeg sgu ikke, nej… 
 
Line:  Du er i et forhold nu ik’? 
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Jesper:  Ja, jeg er gift med Frank. 
 
Line:  Kan du mærke at der er forskel fra dit første forhold til dit nuværende 
forhold? Eller har du haft mange andre forhold? 
Jesper:  Ikke mandlige forhold, altså. Og kvindelige forhold det var sådan no-
get… en uge, fjorten dage, og så var jeg mig selv igen. Men jeg fandt 
faktisk én rimelig hurtigt efter jeg sprang ud. Og det var faktisk lidt un-
derligt, for jeg både faktisk stadig på landet på det tidspunkt og han bo-
ede herinde i byen, Og vi var sammen i halvanden måned eller sådan 
noget, så. Det var et mærkeligt forhold. Så vil ikke sige det spørgsmål 
er så relevant for mig. 
 
Line:  Har dig og Frank forskellige roller i forholdet? En tager sig af de 
mandlige roller/ ting og en tager sig af noget andet? 
Jesper:  Jeg synes vi deler det meget godt, men øhh.. jeg sidder ved compute-
ren, han sidder og ser Top Model, så jeg vil hellere sidde ved compute-
ren, så jeg hælder nok til den maskuline side. Jeg kan også skifte olie 
på bilens tændrør, og ja sådan noget, skifte dæk og alt det der, som 
mænd nu gør. Og jeg kan i hvert fald også sy en knap i min jakke, altså. 
Men vi er vist meget ens. 
Line: Okay, så kan du lige uddybe på de her lidt dumme spørgsmål der kom-
mer nu 
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Line: Hvem af jer er mest følelsesladet?  
Jesper Frank 
 
Line Hvem vaskertøj, laver mad, gør rent? 
Jesper Jeg laver mad fordi jeg er kok, men Frank gør mest rent 
 
Line Hvis en af jer skulle være gravid hvem skulle det så være? 
Jesper Frank 
 
Line Og gå på barsel? 
Jesper hahaha mig 
Line Hvem er mest teknisk? 
Jesper Mig 
 
Line Og mest forfængelig 
Jesper Mig 
 
Line Bruger flest penge på tøj? 
Jesper Mig 
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Line Hvem snakker mest –er mest social? 
Jesper Frank 
 
Line Går mest op i romantik? 
Jesper Det gør jeg 
 
Line Og hvem af jer går mest op i sport? 
Jesper Også mig 
 
Line:  Okay, kender du andre forhold, hvor det er meget tydelig opdelt i 
mand/kvinde-roller. 
Jesper:  Jeg synes, vores venner er meget i midten alle sammen. Nu kender vi 
så flest lesbiske par,  og de er egentlig meget ens vil jeg sige, selvfølge-
lig har de hver deres personlighed, men de deles meget fint om tingene. 
Vi har lige været i Berlin med et lesbisk par, Katrine og Martine, hvor 
at Martine nok er den, som er mest mandlig, og Katrine den der er mest 
kvindelig, men ser man dem komme gående, så er de begge to lesbiske 
typer. 
 
Line:  Har du eksempel på hvordan hun er mere mandlig? 
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Jesper:  Hun er nok den der slår en prut, hvis hun har lyst til det. Hun går også i 
hængerøvsbusker, har hanekam og snakker meget om mandlige ting. 
Hvor Katrine hun er lidt mere kvindelig, hun er pædagog og så skal 
hun til at være gravid. Måske kunne Martine også godt finde på at være 
gravid, men hun indtager bare de typisk kvindelige ting og omvendt 
med Kathrine.  
 
Line:  Føler du, at de traditionelle kønsroller, som det med at man skal være 
mandlig og nogen skal være kvindelige, bliver du påvirket af det, i og 
med at vi lever i en meget heteroseksuel verden, føler du, at man skal 
være på en bestemt måde, fordi man er en mand? 
Jesper:  Ja, det har jeg jo altid syntes. Altså i og med jeg havde sådan en tryg 
barndom, og jeg føler mig egentlig også meget oplyst. Men da jeg gik i 
skole, tænkte jeg da over, at jeg burde lege, spille med bold og sådan 
noget, ligesom alle de andre drenge. Der var en gang hvor jeg proteste-
rede over at vi drenge altid skulle spille fodbold i idræt, og det hele 
endte med at vi selv måtte vælge. Det var ligesom bare en selvfølge at 
alle drenge synes det var fedt at spille fodbold.  
 I min hverdag oplever jeg da også rollefordelingen. Folk kommer f.eks. 
altid over til mig i køkkenet, når de søger køkkenchefen i stedet for min 
kvindelig køkkenchef. 
Så det er helt sikkert stadig kønsopdeling, men jeg tror ikke, det er de-
cideret noget med om man er homoseksuel eller ej. Altså, Vi lever sta-
dig i en verden der er delt op i kvinder og mænd. Faktiske synes jeg det 
er gået tilbage igen. I en periode efter rødstrømperne, herskede kvin-
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derne, og nu er de gamle kønsroller blevet moderne igen. Jeg synes det 
er gået lidt tilbage igen. 
 
Line:  Ja, det kan faktisk godt være, det har jeg aldrig tænkt over. Det næste 
spørgsmål er: tror du det er nemmere at være homoseksuel i dag end 
før i tiden?  
Jesper:  Klart, det er blevet nemmere. Før 2. Verdenskrig, var der et kæmpe 
homo-samfund nede i Tyskland, altså det var jo, ligesom de vildeste 
klubber, som det er i dag. Altså i New York og sådan noget, I New 
York har de et rimelig stort homo-samfund, ret stort og sådan noget. Så 
blev det slået tilbage, og så blev det en grå periode, og så i 70’erne kom 
det frem igen til midt 80’erne, så kom AIDS, så blev det slået tilbage, 
fordi så var det jo homo-sygdommen AIDS, som det jo ikke var. Og så 
fra midten af 90’erne, tror jeg, det blev mere og mere accepteret. Lige 
pludselig kom vi jo ind i serier, altså homoseksuelle fik deres egne rolle 
i de soaps og film. Så blev det nærmest helt klicheagtig, der skulle altid 
være en homo med og en sort, men jeg synes, det er meget nemmere i 
dag, det er min opfattelse. Jeg har næsten aldrig mødte nogen fordom-
me. Det er så sjældent.   
Og når der er Pride (Gay Pride Parade Copenhagen), og jeg er med. Så 
er det mere for en fest, ikke for at vise flaget, ikke for at lave et politisk 
statement, eller noget, det er bare for at være med til at feste med en hel 
masse glade mennesker. 
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Line:  Er det ikke lidt irriterende at folk altid går ud fra at der en mand eller 
kvinde i et homoseksuelt forhold? 
Jesper:  Jo, men jeg plejer at sige at det er Frank der er kvinden. Men når jeg så 
kigger på mig selv, og hvad jeg laver, og det er mig, der vasker tøj, er 
det ikke kvindeligt? Det hælder både til den ene og den anden side, og 
det er nemlig det, der er svært at se ik’. Jeg kan fortælle om vores op-
vasker i køkkenet. Han er fra Makedonien og synes i starten, det var 
vildt spændende, at jeg var homo. Han havde aldrig forestillet sig, at 
jeg kunne være det og en flink fyr samtidig. Han gør altid folk op-
mærksomme på, at jeg er homoseksuel, så de kan tage det med ind i de-
res opfattelse af mig. Det er meget sjovt. Men jeg prøver at forklare 
ham, at jeg jo heller ikke præsenterer ham som Josef, der er heterosek-
suel.  
Men jo, der bliver indimellem lagt nogle ting over på en, som at man jo 
må være god til at passe børn, når man er feminin som bøsse. Og det 
passer jo overhovedet. Jeg er meget mere en mand end en kvinde.   
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2 - Transcription of interview with Margrethe 05-11-2008 
 
Line: Hvornår fandt du ud af du var tiltrukket af kvinder?  
Margrethe: Ja, det er lidt svært at sige. Men jeg tror nok det var i gymnasium tiden, 
at jeg sådan fandt ud af det ik’. Men jeg blev først rigtig bevist om det, 
når jeg begyndte at læse på universitet og jeg så mødte andre som også 
havde det på samme måde, ik’. 
 
Line: Hvornår sprang du så ud? Altså gjorde det offentligt? 
Margrethe: Ja, det gjorde der nok i begyndelsen af 20’erne, mens jeg læste på uni-
versitet. Ehm… i første omgang ik’, men altså for dem man kendte og 
kom og dem var man omgives med, ik’. Også… 
 
Line: Hvad sagde de eller hvordan reagerede de eller kan du huske det?  
Margrethe: Det tog de meget almindeligt, altså det var sådan, der var ikke stor stå-
hej ud af det, synes jeg ikke at der var. 
 
Line: Hvad med familien, hvordan tog de det? 
Margrethe: Ja… jeg ved faktisk ikke om de helt forstod det i første omgang. Nok 
ikke før end der hvor jeg rigtig skulle giftes med en af det sammen køn 
som mig selv, en kvinde ik’. Så… og der var de alle sammen meget po-
sitive overfor det og ville gerne komme til vores bryllup og sådan no-
get. Ja, så… jeg har ikke oplevet sådan noget negativt i den forstand, i 
hvert fald ikke nogen der har sagt det direkte til mig. Det kan godt være 
der har nogen syntes det var mærkeligt, men der ikke nogen der har så-
dan direkte været imod mig. Som jeg har hørt om andre har haft ople-
velser med. 
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Line:  Hvordan var din opvækst? 
Margrethe: Min opvækst… ja, det ved jeg ikke, det meget bredt at spørge om 
hvordan min opvækst var… men jeg kan prøve at fortælle, at jeg er op-
vokset i en stor familie. Jeg har fem søskende i alt, 3 storebrødre, en 
storesøster og en lillesøster. Så har jeg boet på landet og mine forældre 
havde en forretning ude noget af tiden i hvert fald. Så jeg var vant til at 
der var mange mennesker altid og jeg vant til at hjælpe til der hjemme 
jo og vi havde både i hjemmet og i forretningen. Også har jeg gået i 
skole på en lille skole på landet. Og… ja… og så havde jeg… også 
havde jeg gået til spejder og håndbold og ridning og forskelligt. Og var 
meget glad for at lege, med både drenge og piger og… ja, så jeg var en 
lidt vild pige måske, det har jeg altid været. Og så kunne jeg bedre lide 
at lege med drenge, end i hvert fald med piger. Men jeg har også leget 
med piger, med både piger og drenge. Ja… 
 
Line:  Tror du at den måde du er opvokset på har gjort det lettere eller svære-
re for dig at springe ud? Altså har du, måske haft en streng far eller… 
som har gjort det sværere? 
Margrethe: Nej, jeg har ikke haft nogen strenge forældre, på nogen måde eller no-
get, nej… ja, fordomsfri, kan man sige ik’. Det har ikke været så meget 
på den måde og det har ikke været specielt svært for mig. Men alligevel 
er det altid sværere fordi at det er svært at være meget anderledes, og 
det er man jo på sin vis, når man fortrækker sit eget køn i stedet for det 
modsatte køn. Så det er alligevel sværere, det var da svært, kan jeg hu-
ske, lige at få det frem ikke… i starten… men jeg… men der har ikke 
haft nogen problemer med det, der har vist ikke været nogen, en som 
har været efter mig med det, som man hører der er så mange andre der 
har problemer med deres familie og forældre… 
 
Line:  Hvorfor tror du at folk reagere sådan? 
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Margrethe: Ja, men der er jo nogen hvor deres forælde er fyldt med så mange for-
domme og de der bliver meget ud af den og vrede nærmest over at de-
res barn og nogen bliver kede af det, og synes det er helt forfærdeligt at 
deres barn er anderledes end andre. Og de tænker på hvordan de skal gå 
børnebørn og alt sådan noget, som forældre gå op i også. Ja, og de bli-
ver ked af det, at deres barn måske kan få problemer, for der er stadig 
diskrimination stadigvæk i vores samfund overfor homoseksuelle, og 
de ved det bliver svært. Eller også har de bare nogle underlige tanker 
om at andre folk de kender, deres venner og dem de omgås vil synes at 
det er mærkeligt at datteren er lesbisk ik’. Jeg tror de er bange for det 
ik’. Jeg tror det har noget med det at gøre, men jeg kan jo ikke vide… 
men eh… men det er nok derfor de fleste har svært ved at få det sagt, 
ik’. Men for mig har det ikke været specielt sådan… det måske også 
lidt nemmere når man er en stor familie, for der er så mange og man er 
lidt forskellige alle sammen… 
 
Line:  Kan du huske hvilke tanker du gjorde dig om dit køn den gang, da du 
fandt ud af du var til kvinder? 
Margrethe: Ja, men jeg har ikke gjort mig nogen speciel tanker om mit køn. Altså, 
Jeg har bare tænkt at jeg var en pige, ik’, en ung kvinde den gang, som 
havde det på den måde, ik’. Og det kunne jeg jo også læse om i bøger 
og høre på andre, at det var der andre der havde også, selvom det ikke 
var så stor en gruppe, ik’. Så, sådan var det. Men det havde ikke sådan 
noget specielt med køn at gøre, det synes jeg ikke. Eller det tænkte jeg 
ikke på. 
 
Line:  Det har så ikke ændret sig nu, altså hvordan du ser på dig selv? 
Margrethe: Næ… men jeg ser på mig selv, som et hunkøns væsen, ik’. Øhh… En 
kvinde, ik’. Men øhh… men samtidig syntes jeg også at man skal, at 
det med kønnene er meget bredt forstået altså, man kan jo være på 
mange forskellige måder som kvinde, synes jeg det er vigtigt at huske 
på som mand, ik’. Jeg synes ikke man behøver at begynde at spekulerer 
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over om man er mere mande-agtig eller kvinde-agtig, eller sådan noget. 
Man kan være på mange måder som kvinde og man kan være på mange 
måder som mand og mange af de ting vi udtrykker og gør som mænd 
og kvinder det kan vi jo gøre uden ad set om vi er det ene eller det an-
det køn. Så… jeg ved ikke sådan noget specielt problem på den må-
de… 
 
Line:  Er du i et forhold nu? 
Margrethe: Nej, det er jeg ikke. Jeg har været i et længere forhold, hvor jeg var gift 
med en kvinde, så blev vi skilt for 2½år siden. Så, så er jeg single nu. 
 
Line:  Men, kan du se at der har været en forskel fra nogen af dine første for-
hold til for eksempel dit ægteskab nu? 
Margrethe: Nej, det er svært må man sige, for jeg har ikke har nogle længere va-
rende forhold egentlig før her til sidst, vel.  
 
Line:  Da I var gift kunne, man så se om der var mande- og kvinde figurere i 
jeres forhold? 
Margrethe: Øhh… det kommer an på om man ser det sådan meget stereotype, 
kvinde der laver mad og manden der kører bilen og sådan noget, ik. det 
er der jo nogen, mange heteroseksuelle forhold måske der er nogle for-
skellige ting man gør mest eller… altså, jeg lavede aldrig mad, men det 
er fordi jeg er ikke god til at lave mad, det var hende jeg var gift der al-
tid lavede mad, ik’, næsten. Men vi kunne begge to godt lide at bage… 
for hvis det nu var… jeg tror, jeg mener, det har været lidt af en prak-
tisk foranstaltning, fordi hun var ret god til det og hurtigere til det end 
jeg nu var, ik’. Men jeg, jeg lavede så havearbejde eller nogle andre 
ting, ikke. Og vi var begge to sådan lige upraktiske, hvis der sådan 
skulle sømmes noget op og sådan noget op. Der var vi ikke nogen 
hjælp. Der måtte vi få en mand til at hjælpe os… en handy mand… 
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men ellers så… og da vi fik børn, da var det hende der skulle have bør-
nene, det havde vi aftalt. Vi havde også aftalt at vi begge skulle have et 
barn hver, men så endte det så af forskellige grunde med at det var 
hende der fødte begge børnene. Vi har begge to taget os lige meget af 
børnene i det hele, ik’. Og jeg har også taget mig meget af børnene, 
hvor hun har været længere tid på arbejde og sådan noget. Så… men 
det kan godt være nogen der synes at hun gjorde mest de der sædvanli-
ge kvindeting og jeg gjorde mere mandeting, og det gjorde jeg jo ikke 
alligevel, for hun var også meget, altså med mandeting, med andre ting. 
Som for eksempel at gå meget op i biler og se fodbold i fjernsynet, det 
gjorde hun jo meget og det gjorde jeg jo ikke. Men der var ikke noget 
som var specielt hverken feminint eller maskulint, det synes jeg ikke, 
den gang eller da jeg blev alene. 
 
Line:  Kender du noget forhold hvor det er på den måde? Altså hvor det er 
meget typiske kønsroller? 
Margrethe: Ja… der er nogle, altså nogle specielle forhold.  Nu kender jeg jo nok 
mest til kvinder, men der er nogen hvor jeg har set hvordan de sådan li-
gesom går meget op i de der gammeldags, hvor den ene er mere ma-
skulin og står for det og den anden mere sådan de feminine ting. Det er 
der nogle især de ældre lesbiske par der lever på den måde, ik’. Men de 
fleste yngre, eller yngre middelalderen lesbiske, jeg kender som lever i 
par. Der syntes jeg, det er meget forskelligt hvad de laver. 
 
Line:  Hvordan kan det være at der er sådan en forskel fra de ældre til de 
yngre middelalderen lesbiske par? Er det fordi tiderne har ændret sig 
eller er det bare blevet mere normalt…  
Margrethe: Det er blevet mere lige med kønsrollerne med tiden, kan man godt sige. 
Man skal jo huske at der er mange forskellige sider af sig selv. Men i 
forhold har man jo nogle modsætninger og man kan noget forskelligt, 
det er jo også spændende… der er også nogle lesbiske parforhold jeg 
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kender hvor de er for ens og det bliver kedeligt for dem selv til sidst. … 
Veninder…  
 
Line:  Føler du dig påvirket af de traditionelle kønsroller? Føler du godt man 
kan gå udenom det med at der skal være en mand og en kvinde… 
Margrethe: Ja, det synes jeg sagtens man kan gå udenom. Ja…  
 
Line:  Det er mere sådan fordi at hele vores samfund er så gennemsyret hete-
roseksuelt at man godt kunne forestille sig at det var sådan lidt… 
Margrethe: Ja, men det er vores samfund, det synes jeg selvfølgelig det er meget 
gennemsyret af alle de der traditionelle kønsrollemønstre og alt hvad 
man ser sådan mange gange i film og reklamer og sådan noget lægger 
vægt på det, ik’. Og også alt hvad man gør med de små børn hvad de 
får af legetøj lægger meget op til at pigerne får de meget traditionelle 
kvindeting sådan dukker og køkkenting og sådan noget. Men der er og-
så drenge der kan være interesserede i det og omvendt og sådan noget. 
Men jeg føler selv ikke at jeg er særligt påvirket af det, men jeg ved, 
altså jeg er måske også selv påvirket meget af fra jeg var lille at jeg har 
tre storebrødre og så nogle søstre og har haft legekammerater af hvert 
køn så jeg har ligesom været vant til at enhver kan prøve de ting som 
drenge kan og piger kan og være glad for det, så jeg synes ikke selv jeg 
er så meget påvirket af de her traditionelle… og jeg synes også, når 
man lever i et lesbisk forhold kan man sagtens være ligeglad med de 
der traditionelle kønsroller, men selvfølgelig kommer der jo også nogle 
ting ud at man er påvirket af den traditionelle kønsrolle for kvinder, 
men vi er nok som lesbiske, så… bedre til… det er mere oplagt at vi så 
går ud af de der traditionelle kønsroller at vi ligesom bare bliver presset 
ud af det fordi vi kommer til at… vi bliver jo nødt til at leve på en helt 
anden måde end man gør i et traditionelt forhold på mange måder, ik’, 
selvom jeg må også sige at når jeg har fortalt til nogen der ikke rigtigt 
kendte det også om vores forhold hvordan det er at leve sammen med 
en kvinde, altså vi lever jo sammen som mange andre par altså på en 
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måde ligner vi jo et helt almindeligt kærestepar og man bor i huset med 
en lille have og vi har hver vores arbejde og sommerhus og bil og alt 
det der og tager på ferie, det gør vi jo også ligesom alle andre hetero-
seksuelle par , ikke? Men selvfølgelig når man kommer ind til at se på 
selve vores parforhold, så bryder vi lidt mere med kønsrollerne end 
mange andre, men samtidig synes jeg også man kan se at der er også 
mange heteroseksuelle par der også prøver at bryde de gamle kønsrol-
ler ned.  
 
Line:  Oplever du mange fordomme overfor homoseksuelle eller det at være 
homoseksuel? 
Margrethe: Nja, for mig personligt oplever jeg ikke så mange fordomme, altså jeg 
har oplevet lidt, når jeg har søgt stillinger at der har været nogen der 
har været skeptiske overfor at jeg var lesbisk øhm og var bange for om 
det kunne gå godt at ansætte sådan en som mig, så det må være fordi de 
synes det er forkert eller det er fanatisk på en måde, ikke? Men ellers 
har jeg jo ikke selv sådan… føler at det er noget problem men øhm det 
hører man jo fra andre selvfølgelig, ikke? Der er jo nogle der … os på 
gaden og nogle der bliver slået ned når de går hånd i hånd og kysser 
hinanden i en park eller sådan noget så det er farligt at gå rundt i kø-
benhavn som homoseksuel, ikke? Så… Men alligevel tror jeg der er 
sket en ændring i forhold til for 20-30-40-50 år siden, altså der er ikke 
så meget fordømmelse og forfølgelse, men der er nogen steder… Ja, 
det er blevet lidt nemmere og der er lidt flere folk der har forståelse for, 
fordi alle kender efterhånden selv nogen der er homoseksuelle og så får 
de forståelse for det og der er jo ikke nogen bevægelse … for det er jo 
ikke farligt, der er jo ikke nogen … det generer jo ikke nogen andre, 
vel? Men øhm… men der er problemer, der er også nogle på arbejds-
pladser der er bange for at sige det og som lever sådan et skjult dob-
beltliv, ikke? Det er der stadig, men det var der meget mere før i tiden. 
Så… Men det er jo stadigvæk ikke godt nok og der er jo også stadig-
væk diskrimination også fra det offentliges side, det der med at bøsser 
og lesbiske ikke kan blive gift i 20’erne som heteroseksuelle kan og… 
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Det er jo, synes jeg, meget forkert at der er sådan en forskelsbehandling 
og også som man kan se i forhold til børn at der heller ikke er ligestil-
ling der, så… der er mangler, ikke? 
 
Line:  Tror du at der er et tredje køn? Eller synes du at de nuværende 
mand/kvinderoller er for altså synes du at det er for lidt at der kun er 
de to kategorier? 
Margrethe: Ja… Jeg må indrømme, det er ikke noget jeg har tænkt så meget over 
selv, men jeg har hørt lidt om det og nogle der vil synes at vi er hver-
ken eller, og det kan der også være nogen der synes det har det sådan. 
Men øhm… men jeg kan ikke rigtigt forstå det, altså jeg synes at man 
må se på hvad man er om man er en mand eller en kvinde, det giver jo 
ligesom sig selv at man er det man er, men selvfølgelig er der det at 
man føler sig som det ene eller det andet, men øhm… jeg synes også 
man skal se på hvis man er en kvinde, der egentlig føler man er mere 
end mand fordi man synes man passer egentlig mere til de ting mænd 
laver, men jeg synes at man skal ikke selv gøre sin kvinderolle for ind-
skrænket, man skal prøve at vide det ud og også se på at der er virkelig 
mange forskellige slags kvinder rundt omkring i verden og der er kvin-
der der er opdagelsesrejsende og der er kvinder der arbejder som pæda-
goger, der er kvinder der er ledere der er kvinder der er kommet hjem 
som husmødre, at man kan være på mange mange måder, både hvad 
man har af erhverv og hvordan man opfører sig som kvinde, det er jo 
ikke fordi man ikke kan være aktiv også som kvinde, det kan man også 
hvis man synes … Fra gammel tid har der jo været de der mere gam-
meldags indskrænkede kønsroller om hvad man kunne og måtte som 
mand eller kvinde, men det synes jeg ikke at det behøver være nu i vo-
res samfund, der vider det sig ud til at både mænd og kvinder kan man-
ge flere ting uden at de behøver at sige at jamen så gør man noget det 
kun er mænd eller kvinder der gør. Bare for nogle få år siden, der kun-
ne en pige ikke gå til fodbold og sådan er der mange ting, så det… jeg 
synes virkelig man selv skal være med til at se på at udvide de her 
kønsroller, og så er der jo ikke brug for et tredje køn, så vidt jeg kan se, 
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men jeg kender jo altså ikke alle slags mennesker og det kan godt være 
der er nogen der har det på den specielle måde, men det kender jeg bare 
ikke så meget til.  
 
Line: Okay, tak for det. 
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3 - Transcription of interview with R 06-11-2008 
 
Line: Hvornår fandt du ud af at du var tiltrukket til mænd? 
Rune:  Det tror jeg så vidt jeg husker var da jeg var 15.  Det var min bedste 
ven Morten, som jeg stadig er meget gode venner med, ham blev jeg 
meget forelsket i, lige der omkring slutningen af folkeskolen. 
 
Line:  Hvornår sprang du så ud? 
Rune:  Det var først meget senere, da jeg var 21. 
 
Line:  Hvordan tog din familie det? 
Rune:  Mine forældre har jeg aldrig rigtig snakket med det om, jeg har sagt det 
til min mor. Det er ikke sådan noget vi har snakket om., sådan er det 
bare. Resten af min familie, altså jeg tror de ve det, men jeg ved ikke 
hvor meget mine forældre har sagt til dem. Det er ikke en hemmelig-
hed, men det er heller ikke noget vi har snakket om. 
 
Line:  Hvordan kan det være? 
Rune:  Det ved jeg ikke, jeg tror det er fordi at det altid har været meget privat 
for mig på en eller anden måde. Der er mange homoseksuelle når de 
springer ud, så gør de det med et kæmpe stort TAAadarhh. Men min 
seksualitet har altid for mig været privat, skulle jeg til at sige.  
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Line:  Hvordan var din opvækst? 
Rune:  Jeg legede med både drenge og piger, i folkeskolen legede jeg mest 
med drenge, havde også en pige jeg legede meget sammen med, mine 
forældres venners datter og vi legede utrolig meget sammen. Hvor vi 
legede en masse pige ting, my little pony var jeg meget glad for da jeg 
var lille. Ellers ikke sådan specielt. Men så vidt jeg husker, legede jeg 
ikke med dukker og sådan noget, jeg legede med biler. Og så i folke-
skolen da jeg blev lidt ældre da hang jeg mest ud med drenge. Jeg var 
kærester med pige, jeg havde faktisk mange pigekærester, som var lidt 
mærkeligt egentlig.  
 
Line:  Hvornår havde du dit første forhold med en mand? 
Rune: Som sagt så var jeg jo sådan halvt kærester med Morten i gymnasiet, 
altså hvor vi sådan tog på hinanden, det var ikke sådan at vi havde sex, 
ellers så var det først da jeg blev 21, 22. 
 
Line:  Hvilke tanker gjorde du dig om dit køn dengang? 
Rune:  Jeg tror ikke rigtig jeg tænkte på mit køn. Jeg har altid været en dreng/ 
mand, så det har jeg ikke spekuleret om, om jeg var pige eller dreng. Så 
jeg har ikke sådan tænkt over det på den måde. Jeg er en mand! 
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Line: Har du haft et længerevarende forhold? 
Rune:  5 måneder, tror jeg. 
 
Line: Da I var sammen var der så en der var mere feminin end den anden, 
eller var I begge maskuline? 
Rune:  Nej, altså det med maskulin/feminint er svært, jeg er ikke specielt fe-
minin men jeg tror jeg var den feminine i det forhold. Han var mere 
homoseksuel end jeg var, han var til gengæld mere sådan aggressiv, ik-
ke på en aggressiv måde, han var den der tog… han var også ældre end 
mig og havde være homoseksuel i længere tid end mig. Jeg var nok den 
feminine og han var den maskuline, hvis man kan bruge de betegnelser, 
det kan man jo ikke. 
 
Line:  Kender du til forhold hvor det er meget tydeligt at der er en maskulin 
figur og en feminin figur? 
Rune:  Nej ikke rigtigt, jeg har ikke så mange homoseksuelle venner. Men 
dem jeg har kendt, synes jeg enten har været meget homoseksuelle eller 
også har de været sådan meget ikke-homoseksuelle. Så nej det synes 
jeg ikke rigtig. 
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Line: Men det er jo meget typisk at folk tror det er sådan i homoseksuelle 
forhold at fx nogle homoseksuelle mænd er feminine, hvorfor tror du 
det er sådan? 
Rune:  Det er meget sjovt, for det med at være homoseksuel, det kan man være 
på utrolig mange måde, og jeg tror ligesom at, hvorfor kan nogle være 
hjemmegående husmødre og andre vil være karriere kvinder, hvis man 
kan bruge den sammenligning. Jeg ved det ikke. Det er jo det samme 
som, hvorfor indretter mine forældre sig på den måde de gør? I mine 
venners forhold er det meget normalt at det er mændene der laver mad 
fx, på den måde er det anderledes, end fx min mor der altid er den der 
laver mad. Lige præcis med homoseksuelle, så tror jeg det er det sam-
men. Fordi du er meget feminin, så behøver du jo ikke nødvendigvis at 
synes det er fedt at vaske tøj og lave mad. Jeg tror ikke det hænger så-
dan sammen. 
 
Line:  Føler du at du bliver påvirket af de traditionelle kønsroller? Fx at du 
skal være mere mandig for lige som at være en rigtig mand. 
Rune:  Det synes jeg ikke jeg gør, men hvis man skal være helt ærlig så gør 
man jo nok. Det er nemmere at være maskulin homoseksuel end at væ-
re feminin homoseksuel. Selvom folk er generelt meget åbne, så ligger 
de mærke til, fx hvis nogen er meget skingre i deres seksualitet. Men 
jeg tror ikke det er et bevidst valg jeg har taget, men jeg er da helt sik-
kert blevet påvirket af at man kan se hvordan folk reagere på en, når 
man er det ene eller det andet. 
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Line:  Har du nogensinde oplevet nogen fordomme? 
Rune:  Nej det har jeg faktisk ikke, eller man ligger selvfølgelig mærke til når 
folk bruger vendinger som fx noget er bøsset, fordi det er dårligt, men 
det har jeg egentlig aldrig taget til mig. Der er aldrig nogen der har sagt 
noget til mig, eller brugt det i mod mig. Men jeg ser jo heller ikke super 
homoseksuel ud, så det kan godt være det er derfor at folk ikke regi-
strere det. Men dem der har fået det af vide har aldrig opført sig mær-
keligt eller været anderledes over for mig. 
 
Line:  Tror du det er nemmere eller sværere at være homoseksuel i dag? 
Rune:  Jeg tror helt sikkert det er nemmere, jeg tror altid det vil være svært. De 
fleste bliver jo opdraget til at hvis de er drenge så er de drenge, men når 
man er homoseksuel så er det jo en anden måde at være dreng/ mand 
på, så jeg tror altid det vil være svært. Det er selvfølgelig blevet nem-
mere, for omgivelserne acceptere mere.  
 
Line: Hvorfor tror du det er sådan? 
Rune:  En ting er at man snakker mere om det, det er mere i medierne og er 
oppe i tiden i film osv., så folk kender begrebet, hvi s man kan sige det 
sådan. Og så tror jeg også bare at folk nu om dage går meget op i sig 
selv. Det er okay at være et eller andet specielt, det er alle folk også 
selvom de er heteroseksuelle, så kan de godt li et eller andet specifikt, 
på den måde kan man være mere accepterende når man er sådan lidt 
speciel selv, eller speciel det er man jo ikke. 
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Line: Hvordan har du det med at verden bare på definition er heteroseksuel? 
Synes du det er irriterende eller?  
Rune:  Jo det synes jeg, ved ikke om jeg synes det er irriterede men jeg synes 
der er mange ting som er, altså samfundet er jo opbygget på en måde 
som gør det meget nemmere at være heteroseksuel end homoseksuel. 
Jeg bliver både irriteret på mænd og kvinder der lever meget ekstremt i 
en eller anden bestemt retning. Jeg kan godt blive enormt irriteret på 
mænd der spiser burgere og ser fodbold, og det samme med piger, hvor 
de ikke kan andet end at føde børn og gå der hjemme. Det synes jeg 
også er irriterende, men ja ellers så synes jeg ikke det er irriterende i 
forhold til mig selv. 
 
Line:  Tror du nogensinde det bliver anderledes og mere flydende? 
Rune:  Ja, det tror jeg, verden er meget stor og verden er meget anderledes end 
den var for bare 20 år siden. I alle storbyer er der jo homo- kvarterer, 
men det kan godt være at ude på landet i Jylland at det tager noget læn-
gere tid at ændre på de almindelige mønstrer. Jeg tror langsomt bliver 
det bedre og på et eller andet tidspunkt tror jeg det bliver ligegyldigt 
om man er det ene eller det andet. 
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Line:  Synes du der mangler en 3. Kategori for dem der ikke føler sig som det 
ene eller andet? Altså et 3. Køn? 
Rune:  På en eller anden måde så har jeg det lidt sådan at det er ligesom posi-
tiv særbehandling, hvis man vil have flere kvinder ind på arbejdsmar-
ked eller fx i USA hvis man vil have flere sorte ind på de forskellige 
jobs eller hvad det nu kan være, at det måske i en overgangs periode er 
en meget god ide, så folk ligesom kan lærer tænke på en anden måde. 
Problemet med hvis man fx er transseksuel er jo at man ikke kan finde 
ud af at falde ind i en af de der kategorier og så er det selvfølgelig me-
get smart at man er i en anden kategori. Men man er jo allerede i en af 
de kategorier, selvom man er en kvinde i en mande krop, så føler man 
sig jo enten som det ene eller det andet. Jeg synes det er fair nok at man 
selv bestemmer, Jeg er kvinde fordi sådan føler jeg mig fx Men jeg ser 
ikke noget problem i det altså at opfinde en ny kategori, jeg tror det 
kunne være meget smart som redskab i en overgangs periode, basically 
bliver det nok bare for konstrueret i længden og besværligt.  Så skulle 
man måske have et hav af kategorier folk kunne bruge om sig selv. 
Men som udgangspunkt har jeg ikke noget i mod det.  
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4 - Transcription of interview with Allan  
 
Valdemar:  Så er der interview med Allan. Hvornår, Allan, fandt du ud af at du var 
tiltrukket af mænd? 
Allan: Altså jeg sprang ud da, lige efter at jeg var fyldt 19 år, øhm, og var 
overbevist i første omgang, der var jeg overbevist om at jeg var bisek-
suel og at det var noget at jeg egentlig lige havde åbenbaret for mig 
selv, øhm men øh, da jeg så lige fik prøvet mig selv af og prøvede at 
være sammen med en fyr, så fandt jeg hurtigt ud af at jeg var sgu nok 
ikke biseksuel og jeg tændte kun på fyre og jo længere der er gået med 
tiden og sådan noget så er jeg jo så erkende mere over for mig selv at 
det sgu egentlig noget jeg altid har vidst men som jeg egentlig har be-
nægtet nok mest over for mig selv, øhm, det sværeste ved at springe ud, 
det er at springe ud for sig selv, synes jeg, og erkende øh den nye ver-
den man træder ind i, for som ny homoseksuel der har man stadigvæk 
selv et billede af hvordan det er at være homoseksuel, hvordan hvordan 
opfører en homoseksuel person sig og hvordan ser man ud og sådan 
noget og har fordomme selv og sådan noget og lige pludselig så er man 
selv en del af det der og hvordan fanden gør man det ikk',  så det nem-
meste det er at blokere og benægte for sig selv men jeg synes at det var 
en kæmpe stor befrielse da jeg endelig sprang ud for mig selv og jeg 
har aldrig været så glad og afklaret med mig selv som efter at jeg 
sprang ud. 
 
Valdemar: Allright. Hvornår var det præcis du sprang ud, det kan jeg ikk' huske 
om vi lige fik med? 
Allan:  Da jeg var 19. Det har været i år 2003, øhm, en månedes tid efter at jeg 
var fyldt 19 
 
Valdemar: Og hvordan tog dine omgivelser det? 
81 
 
Allan:  Øhm, altså jeg har ikke, i starten, da jeg startede med at springe ud 
havde jeg ikke nogen negative oplevelser. Det sværeste for mig det var 
at springe ud for mine drengevenner tror jeg, fordi at, øhm, jeg ved ik-
ke, øh, jeg tror igen det har været mine egne fordomme over andres 
fordomme med hvordan folk tacklede det, fordi man tit har hørt at hete-
rofyre har det med homoseksuelle at de er sikre på at man lægger an på 
dem uanset hvad og, øhm, øh, altså man har en hel masse forestillinger 
om hvordan folk vil reagere, men jeg fandt ud af da jeg så endelig 
sprang ud for folk at de tog det sgu egentlig stille og roligt, og senere så 
har jeg så også erkendt at jo mere åben man er omkring det, jo mindre 
spændende er det også at snakke om hvis der ikke rigtig er nogle barri-
ere eller noget man er flov over at blive spurgt om eller svare på, så 
bliver det lidt mindre mystisk, øhm. 
 
Valdemar:  Hvordan var din opvækst? 
Allan: Min opvækst den var stille og rolig. Altså jeg startede med at jeg blev 
født i Albertslund og boede der… 
 
Valdemar:  Er du født i Albertslund? 
Allan:  Jep, øhm 
 
Valdemar: Jeg skal lige lave den(former med fingrene på højre og venstre hånd et 
A. Bruges indenfor hiphop kulturen som håndtegn til at markere til-
hørsforhold) 
Allan: Hehe, yeah. Boede i Albertslund de første 8 år af mit liv, tror jeg, øhm, 
og flyttede så til Nordsjælland, øh, med mine forældre fordi de syntes 
ikke at mig og min søster, vi skulle vokse op i betonbygninger og Al-
bertslund miljøet, så de synes vi skulle have en bedre opvækst med na-
tur omkring og sådan noget, så vi flyttede til Nordsjælland. Og jeg har 
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haft en fed opvækst der men, savnede så København og flyttede tilba-
ge, øh, da jeg havde mulighed for det. 
 
Valdemar:  Ja 
Allan: Jeg tror også altså, jeg tror også at det var mere for at starte på en frisk 
også for mig selv og komme væk også og finde mig selv helt fordi at 
jeg flyttede forholdsvis hurtigt efter at jeg var sprunget ud også og det 
var en fed måde at være nødt til at lære sig selv at kende på og mærke 
sig selv af og prøve en masse ting af. Jeg fik rimelig hurtigt indhentet 
de forsømte år af mit liv. Skulle ud og prøve en masse forskellige ting 
af og sådan noget og se hvad jeg var til og ikke var til, øhm, så jo tilba-
ge til opvæksten; jeg har haft det fint. Mine forældre har altid været 
gode for mig og min søster… 
 
Valdemar: Du vil sige, altså, hvordan har den måde du er vokset op på haft ind-
flydelse på hvordan det var for dig at springe ud? 
Allan:  Jeg tror, jeg tror at det har haft en form for indflydelse pga. at jeg altid 
har kunne snakke med mine forældre, øhm, uanset hvad har de altid 
gået meget op i ærlighed, hellere komme og sige tingene end at gå og 
gemme på dem ikk'?! Så, men altså, jeg havde da mine små noia over 
at skulle springe ud for dem. Altså min far han, gammel Albertslund 
gut, øh, han har haft et hårdt liv i sine unge dage ikk', så, så jeg var 
spændt på hvordan han reagerede, men han var faktisk den der tog det 
pænest og var meget afklaret med det fra starten af da jeg sprang ud. 
Hvor min mor, hun var også helt afklaret med det, men hun var sådan 
lidt mere den der; Arh det måske en fase, nu ser vi hvad der sker og så-
dan noget ikk' så, men der har sgu aldrig været noget negativt på nogen 
måde. Min søster hun havde det svært da jeg sprang ud, men det var 
ikke fordi jeg var homoseksuel, det var mere fordi hun var rigtig bange 
for hvad andre folk synes, hvor personligt, altså det har ikke den store 
betydning for mig hvad andre folk synes om mig. Altså, folk må tage 
mig eller lade være. Det har så også noget med min ærlighed at gøre. 
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Jeg er meget loyal overfor de mennesker jeg holder af og folk ved sgu 
altid hvor de har mig henne og jeg gider heller ikke at bruge tid på folk 
der ikke siger mig en skid, så det forventer jeg heller ikke af andre, 
øhm. 
 
Valdemar:  Gjorde du dig nogle tanker om dit køn dengang? 
Allan: På hvilken måde? 
 
Valdemar: Det kan jo være når man finder ud af, du kommer til en erkendelse at 
du måske var biseksuel eller homoseksuel. 
Allan: Ja 
 
Valdemar: Gjorde du dig nogle tanker omkring dit køn på den måde, det at du var 
en dreng og at det normalt er en pige der bliver tiltrukket af en dreng f. 
eks? 
Allan: Altså i starten. så som jeg sagde tidligere, jeg havde mine egne for-
domme også, overfor homoseksualitet og synes det var mærkeligt det 
der med lige pludselig at skulle forholde sig til at man ikke var familien 
Danmarks billede af bare mor og far og børn ikk'. Men altså, hurtigt ef-
ter at jeg kom til min selverkendelse efter at jeg sprang ud, blev jeg 
som sagt også rigtig afklaret med mig selv og har ikke haft noget mær-
keligt med det, altså jeg tænker ikke, jeg tænker ikke på mig selv som 
homoseksuel, øh, jeg tænker på mig selv som Allan og jeg ser mig sgu 
ikke specielt privilegeret eller minoritets agtig eller noget somhelst, øh, 
den eneste forskel på mig og heterofyre er, når jeg har en kæreste så er 
det jo en fyr. Altså jeg føler ikke at på den måde med kønsroller at jeg 
opfører mig meget anderledes, øh, selvfølgelig, jeg er måske mere i 
kontakt med mine følelser end en generel heterofyr er ikk', hvor at, nu 
er, der måske er mange der ligger låg på, der er jeg meget åben og ærlig 
omkring mig selv. Så jo, øh, jeg har da, man kan da sige at jeg er i kon-
84 
 
takt med min feminine side på den måde at, at jeg har kontakt med mi-
ne følelser. Jeg er meget åbensindet og, og en kærlig person ikk'. 
 
Valdemar: Opfatter du dig selv som værende et bestemt køn? 
 
Allan: Jeg er en dreng. En homoseksuel dreng. Jeg er ikke, hvis du tænker på 
sådan noget med transseksuelle hvor de er en pige der er født i den 
drengs krop overhovedet ikke. Altså jeg er 100% en fyr. Øhm, og jeg 
kunne heller ikke tænke mig at være andet end en fyr. 
 
Valdemar: Er du i et forhold, et homoseksuelt forhold? 
Allan: Jeg er lige, øhm, kommet ud af et forhold, øhm, jeg har været i et for-
hold, øhm, i lige knap fire et halvt år. Øhm, hvilket også tit anses som 
et meget langt forhold i homomiljøer, fordi at, der er altså, det er så min 
egen teori, men jeg tror altså at netop fordi at folk springer ud i en sen 
alder, så skal folk prøve en masse ting af og så har de svært ved at bin-
de sig fordi de er bange for at de vil gå glip af noget og de netop ikke i 
deres unge teenage år har fået prøvet det af som almindelige heteroer 
har, øhm, så derfor er det meget normalt i homo miljøet at folk de 
knepper til højre og til venstre og utro og når de endelig har en kæreste 
er det et langt forhold hvis det varer 3 måneder ikk'. Øhm, så det har på 
den måde været lidt atypisk men, men jeg synes jeg hører om flere og 
flere langvarige homoforhold også. Og jeg har haft et sundt og normalt 
forhold. Det forhold jeg har været i der er tit blevet spurgt om; hvem er 
manden og hvem er kvinden? Der svarer jeg altid; vi er to fyre i et for-
hold 
Allan:  Nej altså, vi er to fyre i et forhold. Det kommer selvfølgelig an på om 
du tænker i seksuelle sammenhænge eller hvad du gør, men altså sådan 
generelt der er vi ikke indrettet sådan efter mand og dame i et forhold 
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med, med at du gør dame tingene og jeg gør den mande tingene der er 
vi ligeværdige. Som sagt vi er to fyre i et forhold. 
 
Valdemar: Jeg har lige, lige når vi snakker om mande og kvinde figurerne i et for-
hold, nogle små spørgsmål til det her, som jeg godt vil bede dig om at tage stilling 
til her. Der er nogle punkter med hvem gør det og hvem gør det. 
Allan: Ja 
 
Valdemar: Hvem af jer var mest følelsesladet? 
Allan: Det var jeg 100%. Altså Jonathan min ekskæreste han, da jeg mødte 
ham der var han forholdsvis sådan en lukket person, hvor jeg, igen som 
jeg siger tidligere, er meget åben og i kontakt med mine følelser og så-
dan noget, øhm, og der har jeg så smittet meget af på ham og har fået 
ham til at åbne op, og lære sig selv at kende os og tør og stå ved sig 
selv og øhm vide at man er god nok som man er og på den måde altså, 
men altså helt klart, jeg har nok været den mest følelsesladet i forhol-
det. 
 
Valdemar: Hvem vaskede tøj, lavede mad, gjorde rent? Huslige ting. 
Allan: Huslige ting? Det delte vi faktisk også meget op. Altså jeg vaskede tøj, 
fordi Jonathan han hadede at vaske tøj men tilgengæld så vaskede han 
op fordi jeg hadede at vaske op. Altså madlavning det var sådan meget 
50 50. Jeg lavede meget mad i en periode, men så skiftede vi ikk'. Altså 
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det huslige det har været sådan meget, meget blandet. Altså jeg er ikke 
et ordensmenneske derhjemme. Sjovt nok, i arbejds sammenhæng der 
er jeg meget ordensmenneske, men derhjemme der kan jeg sgu godt le-
ve ungkarle livet ikk'?!  Øhm, så der var det meget Jonathan der ryttede 
op, men jeg stod for tøjvask, og tit madlavning og sådan nogle ting 
ikk'?!  
 
 
 
Valdemar: Er der en af jer der er den mest tekniske anlagte? 
Allan: Teknisk anlagt? Det har nok været Jonathan, fordi computer mæssigt 
og sådan noget ikke, der er  jeg sgu en spade. Altså jeg kan finde ud af 
at gå på internettet og bruge de basale ting på en computer men hvis det 
fucker op lige pludselig så er jeg på røven ikk'. Altså hvor ikk' der var 
han lidt mere nørdet med det tekniske. 
 
Valdemar: Hvem af jer var mest forfængelig? 
Allan: Det er jeg. Det er helt sikkert. 
 
Valdemar: Hvem brugte flest penge på tøj? 
Allan: Det gør jeg. Men faktisk, det sjove er, tit når jeg endelig var ude, vi har 
tit været på røven, vi er unge studerende mennesker og sådan noget, så 
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det er ikke fordi at man har røv mange penge til at gå ud og købe tøj for 
og sådan noget. Øhm, men som sagt så er jeg også en meget betænk-
som person, så tit når jeg så har stået og været ude og købe tøj til mig 
selv, så har jeg endt med at købe tøj til Jonathan, fordi at, ej, jeg skal 
heller ikke bruge det hele på mig selv. Men altså jeg er helt klart den 
der går mest op i forfængelighed og i tøj og på, på sådan nogle ting 
ikk'?! 
 
Valdemar: Hvem af jer snakkede mest? Var mest social? 
Allan: Det gjorde jeg også. 
 
Valdemar: Hvem af jer var den mest romantiske anlagte? 
Allan: Det var jeg. Hahahaha. Der danner sig et mønster her.Hahaha  
 
Valdemar: Hvem af jer går mest op i sport? 
Allan: Øh, der er sgu ikke rigtig nogen af os der er vilde sportsmennesker, øh, 
vi er begge to kreative mennesker så, øhm, men altså et milligram mere 
end mig var Jonathan nok en lille smule mere interesseret end jeg var, 
men altså vi er absolut ikke sportsmennesker. 
 
Valdemar: Så væk med papiret. Dada. Det går bare godt. Vi er meget gode. 
Allan: Ja, vi er skide gode. 
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Valdemar: Du har ikke været i andre forhold? 
Allan: Ikke noget langvarigt nej. Det har kun været lige i starten da jeg skulle 
prøve mig selv af og sådan noget. Der har jeg små-datet og sådan no-
get, men det, jeg har ikke haft nogle seriøse forhold udover det sidste 
jeg har været i her. 
 
Valdemar: Hvordan udviklede dig og Jonathans forhold jer.? Altså nu er det, 4 et 
halvt år er jo lang tid. 
Allan:  Ja. 
 
Valdemar:  Og da i startede med at være sammen var det jo for jer begge to meget 
nyt. 
Allan:  Ja 
 
Valdemar: At være i den homoseksuelle verden. Kan du påpege nogle forskelle? 
Altså hvordan i ændrede jer, den måde i var sammen på gennem årene. 
Allan: Helt klart. Vi er blevet, vi er blevet meget mere afbalancerede menne-
sker og meget mere selvsikre. Er blevet mere stille og rolige med årene. 
Altså når man er i et langvarigt forhold så finder man en sikkerhed i 
hinanden, en tryghed og loyalitetsfølelse så. Så det har været meget af-
slappet. Altså i starten der var det meget i byen og man skal lære hin-
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anden og kende, der er usikkerhed i starten og sådan noget og var rig-
tigt kæreste kedelige og sådan noget, men med tiden så blev det meget 
mere afslappet også og stille og roligt, øh, vi lavede mange hyggelige 
ting sammen, men kunne også sagtens lave en masse forskellige ting. 
 
Valdemar: Ud fra dit kendskab til det homoseksuelle miljø, kender du til andre 
forhold hvor man ser en tydelig, mand/kvinde opdeling? 
Allan: Helt sikkert. Det har jeg set rigtig meget. Altså, der findes også rigtig 
mange, øh, stereotype homoseksuelle der lever op til alle fordommene. 
Og det havde jeg det også svært ved i starten selv. Øh, et eksempel var 
ikke særlig lang tid efter at jeg var sprunget ud, der var jeg til en fest 
hos nogle homoer jeg havde lært at kende, øhm, og der var, der var 
nogle blandede folk som jeg ikke havde mødt før. Og jeg sad, jeg tog 
mig selv i at jeg sad i min brandert der og sad og var ved at få griner 
på. Fordi at der lige pludselig bare var de mest stereotype homoer der 
med løse håndled og ekstremt feminine stemmer der sad og var helt 
oppe i det røde felt. Hvor jeg sad og følte det så ambivalent fordi jeg 
sag i, og kiggede på det fra sidelinjen og tænkte at det der det var sim-
pelthen for vildt for mig det der, på den anden side så sad jeg og tænk-
te, altså, jeg er en del af det der, det er også mig det der ikk'. Og gene-
relt så har jeg faktisk et meget ambivalent forhold til homomiljøet fordi 
i starten der elskede jeg det og synes at det var fedt og frit og altså, jeg 
elsker stadig homomiljøet på nogle punkter, men jeg adskiller mig også 
på mange punkter fordi at, at der er meget drama i homomiljøet. Folk 
de har meget travlt med hinanden og hvem der gør dit og hvem er 
sammen med hvem og helst have lidt sladder på alle og, og det er jeg 
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sgu ikke så meget til selv altså jeg er mere til det der, altså en skovl er 
en skovl ikk', hvor øh, hvis jeg har et problem med dig, så tager jeg det 
med dig og så kan vi være gode venner bagefter. I stedet for at gå og 
backstabbe og køre den der 4. klasse tøse bitch fight der. Det fik jeg 
sgu nok af på et tidspunkt hvor at, at jeg tænkte at det simpelthen er for 
vildt for meget det her, men altså som sagt, det er et frit miljø, hvor at, 
at der er plads til alle, og det er super hyggeligt at være i byen, men når 
at, når det bliver for indsnævret og man kender for mange, så går der 
sgu lidt øh, for meget tøse klub i den til at jeg kan holde det ud 
 
 
 
 
Valdemar:  Vil du sige at du føler dig påvirket af traditionelle kønsroller? Der 
snakker vi at det er, manden er på en måde og kvinden er på en anden 
måde. 
Allan: Nej, det ser jeg som meget frit også, øhm, igen også meget afbalance-
ret. Jeg tænker ikke i de der kønsroller. Jeg tænker mere på personlig-
hed end jeg tænker kønsroller. 
 
Valdemar: Føler du at det påvirker dit forhold til andre at de ser dig som homo-
seksuel? 
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Allan: Øh, i starten der var jeg bange for det, men nu da nej, overhovedet ik-
ke. Fordi at jeg netop er meget afklaret og jeg ser ikke. Når jeg tænker 
på mig selv, så ser jeg mig ikke som homoseksuel. Altså jeg er homo-
seksuel og stolt af den jeg er, hvilket, jeg har ikke lyst til at være nogen 
anden person end den jeg er. Men øh, nu tabte jeg tråden. Hvad var 
spørgsmålet? 
 
Valdemar: Om du følte at det påvirkede dit forhold... 
Allan: Nå ja. Nej nej slet ikke. Altså, øhm, fordi jeg har det sådan at når jeg er 
mig selv og jeg er mig, så er det igen personligheden Allan, som jeg 
går ud fra og håber på at folk ser og at det er det de finder inspirerende, 
i stedet for at folk de kigger på mig og tænker; når der er ham den ho-
moseksuelle. Altså sådan ser jeg ikke mig selv, så det går jeg ikke udfra 
at andre gør, altså selvfølgelig vil der altid være folk, øh, hvor det sta-
dig er tabu for dem hvor at de har nysgerrighed eller fordomme, eller et 
eller andet hvor at det er spændende og nysgerrigt, hvor at det, det er 
nemmere og danne nogle forestillinger når de mener at man er homo-
seksuel, og de mennesker vil måske se mig som ham den homoseksuel-
le. Men generelt så, så nej. 
 
Valdemar: Oplever du selv fordomme? 
Allan: Øh, altså jeg ville ønske jeg kunne sige ja, fordi det har jeg gjort lige 
siden jeg er sprunget ud. Men øh, jeg har haft en oplevelse for nyligt 
hvor at, jeg er i gang med en frisør uddannelse, øhm, og har fundet et 
92 
 
super lækkert lærested på Jægersborggade i København, øhm, og der 
fik jeg en dødstrussel fra nogen som øhm, som ikke syntes at jeg hørte 
til i deres gade fordi at jeg var den jeg var. Men udover det så har jeg 
aldrig oplevet noget negativt ved det, fordi at jeg har den åbenhed om-
kring det som jeg har, så tror jeg at man undgår, øh, mange problemer 
på den måde. 
 
Valdemar: Med hensyn til at springe ud. Tror du at det har ændret sig, altså det at 
springe ud i dag i forhold til for 50 år siden? 
Allan: Helt sikkert. Altså jeg vil nærmest sige for år til år der udvikler det sig, 
fordi at det bliver mindre og mindre tabu og det bliver nemmere og der 
er mere alsidighed blandt homoseksuelle, så det kan være den lille 
grimme nørdede dreng, det kan være den mest fimsede fyr, øh det, altså 
alle i dag. Jeg tror at det bliver nemmere og nemmere for folk at sprin-
ge ud fordi at det bliver meget mere acceptabelt og man kan være sig 
selv og man behøver sgu ikke at ændre hele sit liv fordi at man springer 
ud. Altså den største ændring er at man får en afklarethed og at man 
bliver en kæmpe lettelse når man endelig kan få lov til at være sig selv. 
 
Valdemar: Tror du at der er et tredje køn? 
Allan: Et tredje køn?  
Valdemar: Ja et tredje køn, et fjerde, noget der går ud over; mand og kvinde? 
Allan: Intetkøn? 
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Valdemar: Ja, eller det kan være hvad som helst? 
Allan: Jeg ved det sgu ikke. Jeg ved det sgu ikke. Altså der er nogle der, jeg 
har hørt om flere der bestræber at nå intetkønnet. Ikke seksuelt set 
overhovedet, men den der at bryde grænserne mellem kønnene og det 
er heteroseksuelle såvel som homoseksuelle men at prøve og bryde de 
grænser for at også komme af med det traditionsbundne syn på kønsrol-
lerne. Så der, på den måde, så andet køn, men ellers så ved jeg ikke helt 
hvad, hvad det skulle være. 
 
Valdemar: Godt. Jeg tror at det var det du. 
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5 - Transcription of interview with Maya 13-11-2008 
 
Ditte: When did you find out that you were attracted to women? 
Maya: I was attracted as a child. I had crushes on girls but first time I knew I 
wanted to kiss a girl I was 14.  
 
Ditte: And when did you come out? 
Maya: I came out to my family about a year and a half ago, but it wasn’t real-
ly, anyway. And then to my extended family after I proposed to my 
girlfriend which was this summer.  
Ditte: Your surroundings, how did they take the fact that you came out.  
Maya: My immediate family is perfectly okay with it. Just whatever makes me 
happy they say and then my extended family said, well the only reac-
tion I got was from my grandmother who said that it wasn’t the life she 
would have chosen for me, but just as long as I was happy she was 
okay with it; which is better than I would have expected from her.  
 
Ditte: So your upbringing, has it made it easier or more difficult for you to 
come out? 
Maya: I think it has made it easier.  
 
Ditte: How come you came out so late/early? Was there any reason for you to 
wait? 
Maya: Well, I had a boyfriend, a few boyfriends before then, and I had a few 
boyfriends after then. I don’t know I’m still a little hesitant to say that I 
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will never be with a boy again, ´cause I don’t know that, it’s not very 
likely, but it could happened 
 
Ditte: Okay, did you have any special thoughts about your gender back then? 
Maya: No, the only thought that is clear is that when I’m relationships with 
boys I became more of a stereotypical girl, doing things girlie, looking 
girlie, acting more girlie.   
 
Ditte: So your gender-thoughts, have they changes being in your current rela-
tionship?  
Maya: I think it’s more relaxed. I don’t really feel that I have to magnify any 
characteristics that I have. 
 
Ditte: Do you see yourself as being a specific gender? 
Maya: I am girl 
 
Ditte: Are you in a relationship? 
Maya: Yes 
 
Ditte: Have you been in other relationships? 
Maya: With boys and girls yes. 
 
Ditte:  Can you tell any difference from your first relationship to your current 
one? I know you almost answered it already. But have you changed in 
any way? 
96 
 
Maya: Gender specific? Yes. I guess I have but that is also just growing up and 
knowing yourself better and being more comfortable with whom you 
are. So it isn’t necessarily a gender question.  
 
Ditte: Okay, are there any man/women figures in your relationship? 
Maya: No not really, and the ones that are there are only conditional because 
my girlfriend doesn’t have a job right now, so she does more things 
around the house, but I want her to get a job and I want to share more 
the tasks,  money and house work  
 
Ditte: Just a few sub-questions and you can just answer “she” or “I”: 
Which one of you is more emotional? 
Maya: Her 
 
Ditte: Who does the laundry cooking, cleaning?   
Maya: It’s shared 
 
Ditte: If one of you were to be pregnant who would it be?  
Maya: Both of us want to be, but I want to be pregnant first. 
 
Ditte: And if you were on a maternity leave who would it be? The one who 
had the child?  
Maya: It would be split. The one who had the child would be home for the 
first half and the other for the second half. But of course we would 
have to talk about that. 
 
Ditte: Is one of you more technical than the other?  
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Maya: I think she’s more mechanical with bikes and sinks and toilets and I’m 
more technical with computers and tvs and stereos.  
 
Ditte: Is one of you more into appearance than the other?  
Maya: No 
 
Ditte: Which one of you spends most money on clothing?  
Maya: Well, we have no money to spend on clothing but if we did she’d prob-
ably spend more.  
 
Ditte: Which one of you is more social?  
Maya: She is 
 
Ditte: And more romantic?  
Maya: She is.  
 
Ditte: Is one of you more into sport than the other?  
Maya: No.  
 
Ditte: Do you know of any relationships where they have a very strict divi-
sioin between man/women characters? 
Maya: Yeah I do but the relationship that I know that is that way is more be-
cause of the personalities of the people that are in the relationship, be-
cause one of them is a complete butch and one of them is a complete 
femme. So the butch is more opinionated and loud and aggressive and 
the femme is more nice and sweet and motherly. And the butch is cur-
rently pregnant and it’s funny because she has become more feminine 
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and emotional and nice and the femme is kind of taking over her role as 
more aggressive and opinionated and standing up for herself.  
 
Ditte: So do you feel affected in any way by traditional gender roles? 
Maya: Yes I do, I don’t know if it’s in any way necessarily where I grew up or 
just society in general but I do feel pressures to be in a heterosexual re-
lationship and that you know ‘it’s okay but it’s not normal’. 
Ditte: Do you feel that your relationship to other people is affected by the fact 
that they see you as a homosexual –if they do so? 
Maya: I haven’t felt that in Denmark but I could imagine it being the case in 
Oklahoma. Actually there is something that I can think of; I remember 
when we were at the RUS trip and there were open showers, I was real-
ly uncomfortable in there because I didn’t want the girls to think that I 
was looking at them as objects.  
 
Ditte: So in some way you are a little affected by it? 
Maya: Yeah but I think that is how I see it. No one has said anything or done 
anything to make me feel that’s the case. It’s just something that I want 
to avoid. 
 
Ditte: Okay, do you ever experience any prejudice? 
Maya: I haven’t yet but I think that I will someday 
 
Ditte: So would you say that within the time that you have been, sorry for the 
expression- an active homosexual that time has changed, has there 
been a development at all within gender roles? 
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Maya: Of course there has been, but it is also a part of growing older and 
learning who you are and how you are and how you interact with others 
and I guess everything that goes along with that. It’s part of a whole it’s 
not really an independent thing. 
 
Ditte:         That’s it. Thank you so much for helping us.   
 
 
 
